



SHRIMAO 


BHAGAVAD GITA 

Sanskrit Text with English 
Translation. 


BY 

BAWA JIVAN SINGH 



Published by: 

Lt. Col. B. J. SINGH 

AT 

“Laxmi Nivasa” 

RANCHI. 


COPYRIGHT 
1st Edition 1938. 


Printed by: 

E. N. KANGA 

at 

Navroz Printing Works 

29-30, E?ra Street, Calcutta, 



CONTENTS 


Shlokas Pages 

Introduction ... ... ... ... 1 to 3 

Chapter I. Despondency of 

Arjuna ... ... ... ... 4 to 16 

Arrangement of the two armies, 
the names and prowess of 
their chief warriors ... ... 1 to 19 

Survey of the armies by Arjuna ... 20 to 27 

Despondency of Arjuna ... 28 to 47 

Chapter II. Sankhya Doctrine ... ... 17 to 37 

Colloquy between Lord Krishna 
and Arjuna on Arjuna’s 
despondency ... ... 1 to 10 

Sankhya doctrine explained ... 11 to 30 
Shastric authority for a lawful 
battle ... ... ... 31 to 38 

Exposition of Karma Yoga ... 39 to 53 

Characteristic of a steady-minded 

person ... ... ... 54 to 72 

Chapter III. On Karma Yoga ... ... 38 to 49 

Performance of actions obligatory ... 1 to 16 

Spiritually wise enjoined to 
perform acts for the welfare 
and guidance of the masses ... 17 to 35 

Desire, the cause of sorrow ... 36 to 47 

Chapter IV. Yoga of Knowledge, 

Action & Renunciation ... ... 50 to 61 

God in Manifested Form ... 1 to 15 

Action, Inaction and Evil Action ... 16 to 23 

Sacrifices ... ... ... 24 to 32 

The need of Divine Knowledge ... 33 to 42 



n 


Shlokas Pages 

Chapteir V. Yoga of Right 

Action & Renunciation ... ... 62 to 70 

Renunciation and Right Action 
explained ... ... ... I to 12 

On Spiritual Knowledge ... 13 to 26 

Devotion and Meditation ... 27 to 29 

Chapter VI. Yoga of Self 

Control ... ... ... 71 to 84 

The relation between Right 
Action and Renunciation ... 1 to 10 

Meditation ... ... ... 11 to 32 

Control of the Mind ... ... 33 to 36 

The state of a person who has 

failed in Yoga ... ... 37 to 47 

Chapter VII. Yoga of Knowledge ... 85 to 93 

Prakriti (Nature) as power of God ... 1 to 7 

Immanence of God ... ... 8 to 12 

The Gunas (qualities) of Prakriti ... 13 to 15 

Four classes of virtuous people 

worship God ... ... 16 to 19 

Worshippers of other gods ... 20 to 25 

Realisation of the Deity by 

worship ... ... ... 26 to 30 

Chapter VIII. Yoga of the 

Imperishable Brahman ... 94 to 102 

Explanation of Tat Brahma, 

Adhyatma, Karma, Adhibhuta, 

Adhidaiva and Adyajna ... 1 to 7 

Yoga of Devotion ... ... 8 to 22 

Bright and Dark Paths of the 
world ... ... ... 23 to 28 

Chapter IX. Yoga of the Highest 

Knowledge ... ... ...103 to 112 

Immanence of God in all things ... 1 to 0 



Ill 


Pages 


Shlokas 

Creation of the world ... ... 7 to 10 

Characteristics of the spiritually- 
wise and the spiritually-blind ... 11 to 15 
God, the Soul of the Universe ... 16 to 19 
Divine Worship without self- 
interest ... ... ... 20 to 34 

Chapter X. Yoga of Divine 

Power ... ... ... ...113 to 124 

Majesty and Glory of God ... 1 to 1 1 

Arjuna's prayer for a glimpse of 

Divine Power ... ... 12 to 18 

Majesty and Glory of Divine 

Power ... ... ... 19 to 42 

Chapter XI. The vision of the 

Supreme Being ... ... ...125 to 139 

Arjuna’s prayer for a vision of 
Divine Majesty ... ... 1 to 4 

The Lord’s description of His 

omnipresence and omnipotence-* 5 to 8 
Sanjaya’s description of the 
Universal Form of the Deity as 
revealed to Arjuna ... ... 9 to 14 

Arjuna's awe and amazement at 
the Vision ... ... ... 15 to 34 

Arjuna’s prayer to the Lord to 

assume His Human Form ... 35 to 50 
True devotee can alone see such a 
Vision ... ... ... 51 to 55 

Chapter XII. Yoga of Devotion ... ...140 to 146 

Relative merits of worship of the 
Deity in His Manifested and 
Unmanifested Forms ... 1 to 7 

Means for the realization of the 
Supreme Being 


8 to 12 



IV 


Shlokas Pages 

Characteristics of a person who 
has reached the goal ... ... 13 to 20 

Chapter XIII. Yoga of Kshetra & 

Kshetrajna ... ... ...H7 to 156 

Description of Kshetra and 
Kshetrajna ... ... 1 to 18 

On Prakriti and Purusha ... 19 to 34 

Chapter XIV. Differentiation of 

THE Gunas OF Prakriti ... ...157 to 164 

Prakriti and Purusha, the cause 

of the Universe ... ... 1 to 4 

Description of the three Gunas ... 5 to 18 

Means to obtain release from the 
three Gunas and to attain the 
Supreme Goal ... ... 19 to 27 

Chapter XV. On The Supreme 

Purusha ... ... ... ...165 to 171 

Universe compared with Ashwath 

(Banian tree) ... ... 1 to 6 

The Supreme Self in relation 
to the ‘created’ Universe ... 7 to 15 

On Perishable and Imperishable 
Existence and the Supreme 
Purusha ... ... ... 16 to 20 


Chapter XVI. On Godly & 
Demoniac Natures ... 
Description of Godly and 
Demoniac Natures 
Characteristics of Demoniac 
Natures ... 

Exhortation to abandon Desire, 
Anger and Greed 


...172 to 178 
... 1 to 6 

.. 7 to 20 
... 21 to 24 



V 


Shlokas 

Chapter XVII. Yoga of Three 


Fold Faith 


Faith described 

. 1 to 6 

Differences in food, sacrifices, 


austerities and gifts in relation 


to the Gunas of Prakriti 

7 to 22 

The appropriate use of OM, 


TAT, SAT 

23 to 28 

Chapter XVIII. Yoga of Liberation 


BY Renunciation 


Renunciation explained ... 

1 to 12 

Basis of an Action according to 


tHfe Sankhya doctrine ... 

13 to 18 

Different aspects of knowledge, 


action, agent, reason, firmness 


and happiness as determined 


by the Gunas 

19 to 40 

Four Castes determined by the 


nature of the individuals 

41 to 48 

Means of Liberation from Samasra 


(the illusionary universe) 

49 to 55 

Devotion to the Deity ... 

56 to 66 

The Sacredness of Shrimad 


Bhagwad Gita 

-67 to 78 


Pages 
.179 to 186 


187 to 206 



ERRATTA 

Page 15 Shloka 42, Line 2.-for ‘face’ read ‘fall’. 

Page 17 Para 3, Line 5.-for Trokrita, read ‘Prakriti’. 
Page 22. The note at the bottom of the page refers 

to shloka,! 2. 

Page 98. Shloka 14, Line 3.*for ‘overdevout’ read 

‘everdevoirt’. 

Page 100 Shloka 24, Line 3.-for ‘beings’ read ‘Being’. 

Page 100 Shloka 24, Lines 3 & 4. -for ‘Brahmans, 

read ‘Brahman’. 

APOLOGIA 

In many places the pronouns and other words 
referring to Lord Krishna instead of being in capitals 
have been printed in small type. 



SHRIMAD BHAGVAD GITA 






INTRODUCTION 


1. Shrimad Bhagavad Gita or the Sublime Song 
of the Lord is admitted by all religious authorities to 
be the collected essence of the Vedas and other Sacred 
writings. It is called an Upanishad or the book of 
divine wisdom. It explains in the most explicit manner 
the nature of the Ego, the mystery of the Being of God, 
the right action, and leads the way to final emancipation. 
Its language is simple, clear, unambiguous and easily 
intelligible. It is complete in itself and does not require 
any outside authority or reference to understand its 
meaning or true import. It contradicts no religion and 
as such is suited to spiritually minded persons of all 
conditions and persuasions. It is in short the most solace 
giving book in existence not only in the Sanskrit language 
but in other languages of the world. 

2. The occasion for the utterances of the lofty 
teachings contained in this marvellous book was the war 
between two lines of the Kuru Dynasty which wielded the 
Sceptre over the whole country. 

3. The most famous Suzerain of this dynasty was 
Emperor Santanu. He had one son named Bhisma by 
his first wife Ganga. On the death of this lady, Santanu 
married Rani Satyavati, when Prince Bhisma took the 
oath of lifc“long celibacy. Emperor Santanu had two 
sons from Satyavati, one of whom died in his infancy 
while the other named Vichitra Virya married the two 
daughters of the Raja of Kashi of whom one gave birth 
to Dhritarashtra and the other to Pandu. Dhritarashtra 
was the elder son but being born blind was declared 
unfit for succcession to the Kingdom and the younger 
brother Pandu was given the throne. 
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4. Dhritarashtra and his sons, of whom Duryodhan 
was the eldest, were known as the Kurus while Pandu 
and his sons were called Pandavas. On the death of Pandu 
all his sons being minors, and there being no other person 
in the Royal family fit for the throne, the blind prince 
Dhritarashtra was installed as the Emperor. The Pandava 
brothers along with the sons of Dhritarashtra were placed 
under Kripa and Drona for military training. The Pandu’s 
sons were cleverer, and made greater progress than 
Duryodhana and his brothers. The latter became jealous 
and began to intrigue against the Pandavas and even- 
tually compelled their father Dhritarashtra to expel 
them from the Kingdom, but later through the influence 
of King Drupada whose daughter was married to the 
five brothers they were recalled and given sovereignty 
of half the Kingdom. 

5. The Pandavas made Indraprasta the seat of 
their government and celebrated the occasion by perform- 
ing a great Sacrifice. Among other princes, the sons of 
Dhritarashtra came to witness the ceremony and seeing 
the might and glory of the Pandavas under the righteous 
rule of the noble Yudhisthira the eldest of the Pandavas 
they were sorely smitten with jealousy. Sometime after 
they invited the Pandavas to a game of dice and frau- 
dulently deprived them of their Kingdom and sent them 
into banishment for thirteen years. 

6. At the end of this period when the Pandavas 
returned, having faithfully fulfilled the conditions of the 
exile and demanded the return of their Raj, the Kurus 
refused to restore it to them. To avoid bloodshed the 
Pandavas went so far as to give up their right to the 
Kingdom in exchange for only five villages but the Kurus 
refused to give them even as much earth as could be raised 
on the point of a needle without a contest. 

7. War became therefore inevitable and the chivalry 
of India numbering more than two million men assembled 
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on the plain of Kurukshetra to settle the dispute by force 
of arms. Lord Krishna undertook to drive the Car of 
Arjuna in the field. When the two armies came face to 
face and the strife was about to begin, Arjuna, whose 
prowess and skill in arms were known all over the country 
and whose fame as a warrior was not excelled by any one 
in the two armies, wanted to find a foeman worthy of a 
combat with him. He accordingly asked Lord Krishna 
to stop his Car in the midst of the two armies. 

8. There he sees sires, grand-sires, preceptors, 
uncles, brothers, sons, grandsons, other relatives and 
friends ready to fight one another unto death. His heart 
fills with pity, he is overcome by fear, his courage fails, 
his limbs begin to tremble and his bow drops from his 
hands. His mind is bewildered by conflicting emotions. 
He is confronted on the one hand by his moral duty to 
fight as a scion of the warrior caste, on the other hand 
he is overcome by the love of his kith and kin as well as 
by the dread of committing a heinous sin by killing his 
preceptors and the nearest and the dearest. In such a 
state of despondency he refuses to fight and wishes to 
withdraw from the battle and lead a mendicant's life. 
This perplexity of Arjuna affords the Lord to proclaim 
to him the eternal truths embodied in this book. No 
comments, annotations or summaries can do justice to 
these sublime teachings, they must be studied by them-- 
selves without reference to any commentaries. 
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CHAPTER I. 


1. This Chaptei' describes the arrangements of 
the two armies marshalled in battle array. 

2. The names and the prowess of their leaders 
and principal warriors. 

3. The survey of the armies by Arjuna and his 
despondency on seeing his nearest and dearest 
in the two armies ready to fight each other 
unto death, which affords the Blessed Lord 
an opportunity for preaching to him the 
doctrine of Karma Yoga (right performance 
of actions). 






! 3 ^ 

^n%m 55re^: i 

nmwjT: qia5^!(^5r fefif4?i^‘5Pi \\\\\ 

CHAPTER I, 

Dhritarashtra spoke. 

]. What did Pandu's^sons and mine do, O Sanjaya, 
when, eager for battle, they assembled together on the 
sacred plain of Kurukshetra,’* 




3ngi4igTO*T??T xm irii 

Sanjaya spoke. 

2. Having seen the army of the Pandavas drawn up in 
battle array Raja Duryodhanat approached his teacher and 
spoke these words. 


♦ Kurukshetra is the name of the plain which surrounded the town of 
Hastiuapur the Capital of the Kings of the Kuru Dynasty and on the 
site of which the present towm of Delhi is situated. 

t Duryodhana is the name of the eldest wicked son of Dhritarashtra. 
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'JT fe^ui vftjicn imii 

3. Behold. O teacher, this great army of the sons of 
Pandu arranged in battle lines by thy wise pupil the son of 
Drupada. 


'<s\^ sftrnaTOm gfg i 

ll«li 

4. There are in this army warriors and mighty 
archers the equal of Bhima and Arjuna in fight, namely. 
Yuyudhana, Virata and the great car warrior^ Drupada- 


imii 

5. Dhrishtakctu, Chekitana and the brave Raja of 
Kasi, Purujit, Kuntibhoja and Shaibya the eminent among 
men. 


fqqnsa i 

ii^ii 

6. The courageous Yudhamanyu. the mighty Utta- 
maujas. the son of Subhadra. and the sons of Draupadi. all 
great car warriors. 


Maliaratbi ( Car warrior) is the title of a warrior highly proficient in 
Military Science and eapable of fighting single-handed tea thousand 
lowraen. 
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31^1^ g ^ arfaihi fgsftTf jt i 

5nww?3wi^^WciT?3#Rr% II dll 

7. But O best of the twice born, now do thou know 
those who are the most distinguished among us, the com- 
manders of my army. I name them for thy information. 


3i>ar«nmf^r5pn:j5i^q^f^reci^5r g ii^ii 

8. Thyself and Bhishma, Kama and the victorious 
Kripa, also Asvatthama, Vikarna and the son of Somadalta. 


ii<^ii 

9. And many other heroes ready to lay down their 
' lives for me, all well skilled in war and in the wielding 
of various weapons. 


^ n^on 

10. This our army guarded by Bhishma is inadequate 
while their army which is guarded by Bhima is adequate. 

Note — There is a difference of opinion in the interpretation of U»is Shloka. 
The correct meaning of the Sanskrit word is insufficient, 

or inadequate, and of qqM sufficient; but some translators have 
given these words just the opposite meaning and have rendered this 

Verse thus ‘'This our array is adequate, and their army 

inadequate.” But this interpretation is not at all correct. 
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h nun 


11. Now remaining in your own allotted places in all 
divisions of the army do ye all support Bhishma. 


5tciTq^Tq(. nun 


12, To cheer him up the oldest of the Kurus, the 
mighty grandsire. loudly blew his conch with a roar like 
that of a lion. 

cTcf: 5[I|{T^ ^4^ I 

sa ^?^g355>s¥ra?^nUii 

13. Then, conches, kettledrums, cymbals, drums and 
horns were sounded all at once and the noise thereof 
became a tumultuous uproar. 


They have been led into this error presumably by the fact that the 
Kuru array was greater in numbers than the Pandavaarrny and by the 
bombastic statements of Duryodhana, as given in the Udyoga parva 
and elsewhere in the Mahabharata, The Kuru army was no doubt lar- 
ger but Duryodhana was always in great dread of the Pandavas on 
account of their great prowess and skill in arms, as well as his own 
guilt. There is therefore no doubt that seeing the army of the 
Pandavas most skilfully arranged and ably led he was overcome by 
fear, and spoke of the inadequacy of his own army, and it was to 
allay this fear of his and to raise his spirits that Bhishma blew his 
conch. 
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era: I 

qUff^ST f^sq^ !n^SI^ITg: Ilt«ll 

H. Then Madhava and the son of Pandu seated in a 
grand chariot yoked to white horses blew their celestial 
conches. 


qrasrai q^sr?i; i 

qW‘ n^T^nf ‘ ii^mi 

15. Hrishikesha blew the Panchjanya, Arjuna the 
Devadatta and Bhima of terrible deeds, blew the great 
conch Poundra, 

arara^OT TT5JT i 

16. Raja Yudhisbthira. the son of Kunti, blew the 
Anantvijaya while Nakula and Sahadeva blew the Sugosha 
and Manipushpaka. 

17. The king of Kashi, the most distinguished archer. 
Shikhandi, the great car warrior, Dhrishtadyumna, Virata 
and the unconquerable Satyki. 

18. Raja Drupada, the sons of Draupadi and the son 
of Subhadra of mighty arms, they all, O Raj an. blew 
their respective conches from all sides* 

2 
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SET I 

Hwg ggst sjrgsTT^^rq^ iiUli 

19. That tumult of sound rent the hearts of the sons 
of Dhritarashtra and filled heaven and earth with a terrible 
uproar. 

3T«J 5q^feTciT;f|T sn^T’s^Tf«Rfqv;q5t: I 

ii^ion 

20. Then seeing the men of Dhritarashtra drawn up 
(for battle) and when missiles were about to be dis- 
charged, Arjuna, the son of Pandu whose ensign was a 
monkey, raised his bow, O Rajan. 

'•© 

?iqT qTqqfiT3[irT? I 

^5=55?! \ r \\\ 

21. and thus spoke to Hrishikesha* 

Arjuna Spoke. 

O immortal one place my chariot between the two 
armies 

IR^Il 

22. So that I may just see these warriors standing 
here eager for battle and know with whom I ought to 
fight in this battle. 

?itc^qm5nRl^3:^ qlfsq ^JiTncTT: 1 

iR^ii 

23. (that) I may also see those warriors who have 
come here to support the cause of the evil minded son of 
Dhritarashtra. 

• Hrishikesha means the Lord of the Senses. It is an epithet of Lord 
Krishna. 
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3^153 


WT^ct I 

wrqf??^ IR«II 

¥fi'5rr5[)nrag?srci: g ;T^%TTg^ I 

qr^ q!{^ciT75iq%aT?i:¥^fa irmi 

Sanjaya spoke. 

24 6 25. Thus addressed by Arjuna, O Bharata, 
Krishna stopped the superb-chariot between the two armies 
in front of Bhishma, Drona and Kama and said, "Look 
O Partha, at the assembled Kurus." 

qra: fqcTq«i fqam^i’?, i 
sngrqifjngsTfgRifg^tTfqT^nf^l^fraT ir^h 

^ «Klf^q:?fqTfqwigrfe?nsi. iR«ii 
?qqT q?:qTfq^ i 

N© 

fin* ggrW ^gqfcrag ll^i^ll 

26, 27 & 28. Then Partha saw standing there in both 
the armies, fathers, grandfathers, teachers, maternal uncles, 
brothers, sons, grandsons, and comrades, fathers-in-law, 
and friends. Seeing all these kinsmen standing there the 
son of Kunti was overcome with great pity and spoke 
thus in sorrow. 

Arjuna spoke. 

Seeing these kinsmen, O Krishna, standing eager for 
battle, 


Gudakesha means the Conqueror of sleep, an epithet of Arjuna. 
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JW nrarfoi 1 

^ drt5^ snq^ iR^ll 

29. My limbs are drooping, my mouth is drying up, 
my body is trembling and my hair is standing on end. 

q g SRcftq ^ ^ qsT: ||^o|| 


30. The Gandiva is slipping from my hand, my skin 
is intensely burning, I am unable to stand and my mind 
is whirling round indeed. 

fqfqrn^ ^ qqmfii fqq^'t?!Tfe i 

q g until 

31. I see evil omens, O Krishna, and do not see any 
good in killing kinsmen in battle. 

q iTGnr ;t g rx^ ^ I 

5|> qtfqp? fe‘ qi 11^^11 

32. I do not care for victory, O Krishna, nor for 
kingdom nor for enjoyments. Of what use, O Lord, 
would the kingdom, the pleasures and even life be to us ? 

ff) q i 

q n^sqfejcn g:t sn^kcqqcqr visnfe ^ iinnii 

33. For they for whose sake dominions, enjoyments 
and pleasures are desired by us are all standing in the 
field staking their life and wealth. 
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nTgaT:>Hi5?:T:<Ji5lT:^55T:?£fsi^fi^T |1^«|| 

34. Teachers, fathers, sons as also grandfathers, 
maternal uncles, fathers-in law, grandsons, brothers-in-law 
and other relatives. 

«?cn5r tfgfji’sgTfir Hcitsfq i 

35. Though they kill me, O Madhusudana,^ I do 
not wish to kill them, not only for this earth but even 
for the sake of the sovereignty of the three worlds. 

?FT sftfa: I 

36. After killing the sons of Dhritarashtra what satis- 
faction shall we get O Janardana ! By killing these 
felons! we shall only incur sin. 

sR«i ii^®ii 

37. Therefore, it does not behove us to kill our 
kinsmen the sons of Dhritarashtra, for how can we be 
happy, O Krishna after sla^) ing our own people. 

* Madhusudaua means destroyer of demon madhu, an Epithet of Lord 
Krishna, 

t Sanskrit attayina ( ) is applied to an incendiary, one 

ready to commit murder with a raised weapon in hand, a robber, a 
poisoner, an abductor of women, a robber of lands. 
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SI i 

g qr^i^j^ lIVli 


38. Though these people whose minds are stricken 
by greed see no evil in the extinction of the family and 
no sin in treachery to friends. 


sF«i SI qTqTc[^JiTfeqf^gH I 


39. Why. O Janardana. we who clearly see the evil 
in the extinction of family, should not withdraw from this 
sinful deed ? 


5385^ srnisjqfs?! ^TsitcRT: i 

^sit ll«o|| 

^0. On the extinction of the family the ancient 
Dharma* of the family disappears, on the destruction of 
Dharma. Adharmat overtakes the whole family. 


^ 511 ^ 5nq% ||y^n 

41. By the predominance of Adharma the women of 
the family become corrupt. O Krishna, the corruption of 
women leads to the intermingling of castes. O Varsneya.t 

• Dharm*i»piety, virtue, morality religiousness, 
t Adharma»impiety, irreligiousness, immorality. 

I Varsneya is the name of a Jadava family in which Lord Krishna was 
born. 
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q?T^ fq?i^ i«rT ^Rfq?i:5>?9RfEE?n; it\i^ii 


42. The mixing of castes leads the family and family 
destroyers to hell, and their forefathers face being depriv- 
ed of the offerings of riceballs and water. 


5;55SnRT 1 

gc€n?I5% ^iSeim: ||«mi 


43. By these evil deeds of the destroyers of the 
family, which cause the mixing of the castes, the ancient 
caste and family Dharmas are destroyed. 


^^sfJTltcr ||««|| 


44. We have also heard. O Janardana. that the 
people whose family Dharma is destroyed have to reside 
in hell for an unlimited time. 


«icr TmcqriT \ 

^ ^5iiTg?icn: iia<^ii 


45. Alas ! we have resolved to commit a great sin, 
as out of greed for the enjoyment of a dominion we are 
determined to slay our kinsmen. 
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*1^ i 

^ ^frm' ii«lii 


46. It would be better for me if the sons of Dhrita- 
rashtra with arms in hand should kill me unarmed and 
unresisting in this battle. 


gqrf^snr^ i 

5jTq iiy«ii 

Sanjaya spoke 

47. Having spoken thus. Arjuna with heart distracted 
with sorrow, threw off his bow and arrows in the midst 
of the battle and sat in the back seat of the chariot. 


^ gglf^55rT I 


Thus ends chapter the first called the despondency of 
Arjuna in the blessed Bhagavata Gita, the sacred secret, the 
divine wisdom, the Science of Yoga, the Colloquy between 
the Blessed Lord Krishna and Arjuna, 



CHAPTER 11. 


Ill this Chapter are explained the Sankhya and 
Karma 3 ?oga, the two paths best calculated for deli- 
verance from sorrow and for the attainment of eternal 
peace. 

The Sankhya is the path of spiritual knowledge. 
It teaches — 

1 . That the cause of man’s troubles, such as the 
affliction of sorrow and mental unrest, is the 
delusion created in him bj^ attachment to things 
of the world and by want of knowledge as to the 
true nature of the Atman (self). 

2. That the Atman is the only reality while all 
else is unreal. 

3. That a living being consists of two entities, the 
Atman and the material body. The former 
being identical with the absolute reality is im- 
perishable, everlasting and unchangeable while 
the body being the product of Prokriti and its 
Gunas is perishable. The realization of the above 
truth removes delusion and enables the devotee 
to be one with the Brahman. 

Karma 5 'oga also known as Budhiyoga is the path 
of right performance of actions. It teaches — 

3 
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1. That all actions, obligatory as well as optional, 
should be performed with a resolute will, without 
attachment, and without any desire for a reward, 

2. That the senses which arc so turbulent and 
restless should be thoroughly subdued. 

3. That all passions such as love and hate, fear 
and anger etc. should be completely suppressed. 

4. That such performance of actions purifies the 
heart and leads to the attainment of divine 
illumination and eternal peace. 






?f a«IT I 

^iqrqgiqra lltll 

CHAPTER II, 

Sanjaya Spoke 

1. To him, who was thus overcome with pity, and 
was so despondent, and whose eyes were filled with tears 
and were much agitated, Madhusudana spoke these words. 

f 5i^T i 

The Blessed Lord spoke. 

2. Whence in this perilous strait has come upon 
thee this faint-heartedness unworthy of an arya^’’^ debarr- 
ing from heaven and causing disgrace, O Arjuna. 

JIT ^ W. qm | 

q<5iq ii^ii 

3. Do not yield to unmanlincss, O Partha, it does 
not beseem thee, abandon this base weakness of the heart 
and arise, O Parantapaf 


* arya — An honorable man, 

t Parantapa means the harasscr of foes, it is an e])ilhet of Arjuna. 
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nD 

i^Rt: srfe iiyii 

Arjuna spoke. 

4. How O slayer of Madhii, shall I fight in battle 
with arrows Bhishma and Drona who are worthy of 
worship. O slayer of the enemies. i 

55t% i 

5. Far better to live in this world on beggar’s bread 
than to slay the highly honoured preceptors, for by 
slaying them I shall relish only the enjoyment of wealth 
and pleasures stained with blood. 

?T qiT qi 51 ^ 5 : I 

Sc5tT n 1 1^1 1 

6. Again we do not know what for us would be 
better whether we should conquer (them), or they should 
conquer us. The sons of Dhritarashtra, after killing whom, 
we do not wish to live, are standing before us. 

rqri 1 

w. gf5 ni c^f iiisii 

7. My heart being afflicted with the vice of helpless- 
ness and my mind being confused about Dharma I ask 
thee to tell me decisively what may be the better. I am 
thy pupil, instruct me 1 beseech’'^ thee. 

I enemies here means unrighteous persons or sinners. 

* literally suppliant to thee. 
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ti f? siq^qtfn i 

si^Twi ^TioTiJTfq gif^q?^H^ IlCIl 

8, I do not indeed see anything which can remove the 
grief which is drying up my senses, even after attaining 
the undisputed possession of a prosperous dominion on 
earth or even the lordship of the Gods. 

gqil;?! q<riq i 

H ffe ii^fil?^qcq[T ci3:oflf qwq 5 l|5|| 

Sanjaya spoke. 

9. Having thus, O tormenter of foes, spoken to 
Hrishikesha, Gudukesha said to Govinda '1 will not fight' 
and became silent. 


rig^ig 5in:?i i 

10. To him, who was so despondent in the midst of 
the two armies. Hrishikesha mockingly spoke these words, 

O Bharata,"*^ 


*Irn^51*Tai^ STiginWfrf qfeclT: ii^^ii 

11. Thou art grieving for those who deserve no grief 
and are speaking words of wisdom. But the wise grieve 
neither for the living nor for the dead.f 
♦ Bharata refers to King Dhritaiabhtra. 

t A wise man looks upon birth and death in the same light, both being 
conditions of the body which is unreal, the ego cr atman being real is 
never born nor docs it ever die. 
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H sng *t r^f gjjjifw: i 

5^ !T q?rJi?i:qtn 11^5^11]; 


12. It was never that I, or thou or these rulers of 
men did not exist, nor will it ever be, that wc all shall not 
exist hereafter. 


sitt i 

ci«iT ^?T!TT?:s(tfevike^ sf Qfrfir ii^^ii 


13. Just as in this body the embodied self (Jivatma) 
passes into childhood, youth and old age. so it passes into 
another body. A wise man is not deluded by this (change). 




14. It is the sense contacts, O son of Kunti, which 
cause heat and cold, pain and pleasure; they are imperma- 
nent, they come and go. Endure them, O Bharata. 


I This shloka should not be taken to imply plurality of egos. Ego 
of all is the same as has been declared in this book in several places, It 
is only meant to convey that the ego of all being the supreme sprit is 
eternal and imperishable. 
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5f % 5! 5^ 3WIW I 

15. The wise man, who is not distressed by these, O 
best of the men, and to whom pain and pleasure are the 
same is fit for immortality. 


s!T^ wtrat Jirarsf) i 

liUll 

16. Of the unreal* there is no existence and of the 
real there can be no non-existence. The truth of both 
these is perceived by those who know the reality. 


17. Know Him to be indestructible by whom all this 
is pervaded. No one can cause the destruction of that 
imperishable. 


Noie — 14 & 15. A person, who ia devoid of divine knowledge and who 
therefore cannot realize the falseness of this phenomenal world, 
thinks pain and pleasure etc, which result from the contact of senses 
w'ith external objects to be real and therefore imposes them on 
his atman and feels these sensations. But he, who knows that there 
are changes only in the material body which is the product of 
Prakriti and that the atman is untainted by them remains 
unaflectedly then. 

Unreal the phetiomenal world, real the supreme spirit. 
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aiJnWsa^q^?! creiirav:qj3 vttc?! ii^cii 

18. These bodies of the embodied self, which is 
eternal, imperishable and unknowable, are said to be 
perishable, therefore fight, O Bharata. 


^ ?I5l*T 5^15 . 1 

a1 H f^5rTi=fta> !ii?i iiitii 


19. He who regards it as the slayer and he who looks 
upon it as slain, they both do not know the truth; this 
(self) neither slays nor is slain. 


srat ?n>«ic!>S5f jo'irt fr s[i^ I Ron 


20. Never is this born, nor does it ever die, nor can 
it be, that, having been (once), it will not be again. This 
unborn, unchangeable, eternal and ancient (self) is not 
slain, when the body is slain. 


%2[T{^Tfesf ^ I 

e 3^: qisT ^ ^ IR^II 


21. He who knows this (self) as imperishable, eternal 
unborn and unchangeable. O Partha. how and whom does 
that person cause to be slain and whom does be slay, 
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cfsaiT rirnffr qgrfa qtlsq^cifiti | 

JWT ?idi:Tp>i 5ftorrwj?m^ ’ErmRi irrii 

22. Just as a man casts oiF worn out clothes, and puts 
on other new ones, so the embodied self casts off worn out 
bodies and enters other new ones. 


sa^rf^ Hit ^flr qra^: i 
!i jf^’Tfc^TTqt ft urea: iR^ii 

23. This (self) weapon cuts not, this fire burns not, 
this water wets not, this wind dries not. 


fac?i: 5re»Ta: saicR: ir«ii 

24. This ( self ) can not be cut, this can not be burnt, 
this can not be wetted nor dried. It is eternal, all-pervading, 
constant, unchangeable and primeval. 

25. This self is said to be unmanifest, unthinkable and 
unchangeable, so knowing it to be such thou shouldst not 
grieve. 


3i«r facasna feai ai I 

avitrq ca n§TqT?> aa jn'tfegqsfe iR^ii 

26. Again if thou thinkest of it as constantly being 
born, and constantly dying, even then thou, O Arjuna, 
shouldst not grieve thus. 

i 
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5lTcre*I ft ^ « I 

H c^ iRtsu 

27. Death is certain of that which is born, and birth 
is certain of the dead ; therefore thou shouldst not grieve 
for that which is unavoidable. 


a(lS?l5KT^ft sqTfiUKqift | 

StsqrRfflvni?^^ 5J?I tlR<J|| 

28. Beings in the beginning, O Bharata, are unmani- 
fest, in the middle they are manifest, while in the end* 
they are again unmanifest, then what is there to lament for. 


?nwi: i 

29. Some one considers the self as a marvel, another 
speaks of it as a marvel, and yet another hears of it as a 
marvel, and even having heard not one realizes it. 

^POTTc^prrftr ft ^ linoil 

30. This, the embodied self, in the body of all (beings) 
is eternal and indestructible, O Bharata, therefore thou 
oughtest nofto grieve for any creature. 


In 26 & 27 shlokas the Lord tells Arjuna that if adopting the opinion of 
the wordlj minded he thinks the ego as impermanent, constantly being 
born and constantly dying, even then he should not grieve as both events 
according to his thinking are unavoidable. 

• end— 'death 
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31. Having regard even to thy own Dharma thou 
oughtest not to waver, because for a Kshatriya there is 
nothing better than a lawful battle. 


gtqtJSfr ^sfsTiOTCnf I 
gfesr: ajf^qi: qi?} 55w^ llil^li 

32. Fortuna‘te Kshatriyas. O Partha. find such a battle* 
as this, which has come of itself, and is like an open door to 
heaven. 


3i«i vRsf ^‘snsT q sRfi;«qfer i 

cici: 51 qrquqT^aEqfe II^^II 

33. But if thou wilt not engage in this lawful battle, 
then forsaking thy Dharma and fame thou shalt incur sin. 


^fq q!«lfq^?rfs?l%ssq?nsi^ I 

34. People will talk of thy everlasting infamy, and for 
a highly esteemed person infamy is worse than death, 

«qTl5nn§q55f ?qt Jifror: | 

^«iT g snwfe swrair ii>mi 

35. The great car warriors will think thou hast with- 
.drawn from the battle through fear, and having been highly 
esteemed by them thou shalt incur their contempt. 
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36. Thy enemies scorning thy prowess will talk of 
thee most abusively, and what is more painful than that. 

??r^ ^»f farSTT 

g:g:m ii^®ii 

37. If killed, thou shalt attain heaven, if victorious 
thou shalt enjoy the ( kingdom of ) earth, therefore arise, 
resolved to fight. 

^ 3mi3T¥?^ I 

cTcit tnqn^ic^^fe iiVii 

38. Treating alike pleasure and pain, gain and loss, 
victory and defeat, engage in battle. Thus thou shalt not 
incur any sin. 

qqx qtq i 

3;g?jT ^ q?n w sr§T»Eqfet ll^^ll 

39 This is the philosophy of Sankhya which has been 
explained to thee, now listen to the philosophy of Karma- 
yoga, possessing which knowledge, thou shalt break. O 
Partha, the bondage of action. 

*1 I 

qiTCT giq^ ggclt »Pnq[^||«o|| 

40. In this Karmayoga there is no loss of effort, nor is 
there any contrary effect, a little of this Dharma delivers 
from great fear. 
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gwfrna 


41. In this path, O son of the Kurus, there is only a 
single disposition of the mind of a resolute nature t while 
the mental dispositions of the irresolute are many and of 
various descriptions. 


asr^frirfinfkrcr: 1 

%^5lT^?:rrT: qm qnrf^q: Iia^ili 

qjTJrirRR: 3tfqqi^qr55q^i3q[^ i 

feqTfq5t^q|55t Stfcl ||«l^ll 

¥i)n>gqqeiETqT aqTqca^a^irt^ 1 
sqq^lRTftfl^T qfe:: a ll\j\j|| 

*^ 2 , 43 & 44. The unwise, O Partha, deluded by Vedic 
utterances, full of desire, having Swarga as their goal, who 
declare that there is nothing better than these utterances 
describe in a flowery speech various acts ( prescribed in 
the vedic ritual) for the attainment of birth, pleasure, and 
power — such persons, being attached to pleasure and power 
and having their hearts carried away by that (flowery 
speech) can have no conviction of a resolute nature in 
their minds. 


J Those whose faculty of Judgment is resolute their mind is concentrated 
on one thing alone, that is the right performance of actions without 
any desire for their fruit while those whose mind is not resolute they 
are overwhelmed by desires of endless descriptions, 

•In the above 3 shlokas the allusion is to those deluded persons who 
are the slaves of their desires and to fulfil which wdio perform various 
sacrifices and other acts. 
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^«Jf*T#l 3!n?>?RR IIVJ'^ll 

45. The Vedas* treat of three gunas;t be thou. O 
Arjuna. free from the triad of gunas, free from the pairs of 
the opposites, and free from acquisition and preservation, 
adhere always to Sattwa (goodness), and be self-possessed. 


ciraTfgfs fgsiTsrcr: iiy^ii 

46. As much need there is of the Vedas to a Brahman 
who has realized the Supreme Self as that of a small pond 
in the presence of an all-pervading flood of water. 


m iiy^n 

47. Thy concern is with action only, and not in the 
least with the fruit of action. Let not the fruit of action 
be thy motive, nor let thy attachment be to inaction. 


Vlffsw I 

4t*T 3^ iiydii 

48. Firmly established in Yoga, and being equal- 
minded in success and failure, perform action, abandoning 
attachment, O Dhananjaya. Equal mindedness is called 
Yoga. 

* Vedas here mean the ritual portion of the Vedas, 
f Gunas, qualities of nature. 
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^tJiT: 'T;55|?isr: ii^^ii 

49 . Action"^ is far inferior to Budhiyogaf O Dhanan- 
jaya, seek thou shelter in Buddhi, miserable are those 
whose motive is fruit. 


cremahrm 35^^ 


50. A Buddhiyogint casts off in this world both 
good and evil deeds, therefore practice Yoga. Yoga 
is the skilltt in action. 


3^[3tRT ^ qra* r^Wcm | 

*T5g?rq5Tmqqt. 

51. The wise sages, abandoning the fruit born of 
action, and being released from the bondage of birth, go 
to the trouble-free abode. (Nirvana or eternal peace). 


* Action here refers to action performed with the desire for its fruit, 
t Budhiyoga means Karmayoga. 

+ Budhiyogiu is a Sage who has acquired purity of heart and serenity 
of mind through the performance of actions without ‘any attachment 
to them and without any desire for their fruit. Such a person 
transcends even in this life such qualities as goodness and badness, 
virtue and vice. 

Jf Skill in action means the wisdom of right performance of actions 
. as enjoined by Karmayoga. 
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^ »T!TlTfe ftif? si^cISJr??! g ||«<\HII 


52. When thy mind shall cross the mire of delusion, 
then wilt thou feel disgust^ for what has been heard- and 
what is still to be heard. 


wRlfirafeqsiT ^ ffTKlOT | 

5mmiq^55T *it*TJTqTCCTfe ll'^^tl 


53. When thy Buddhi/* which has been perplexed 
by what is heard, shall become firm and steady in contem- 
plation, then wilt thou attain to Yoga.^^ 

Arjuna spoke. 

54, What is the Sign, O Keshwa, of him whose mind 
is steady and at rest in the Supreme Self. How docs a 
steady minded person speak, how does he sit and how docs 
he move. 


1 Disgust means indifference or want of interest. 

2 Hea d as regards the rituals which promise wealth, power and 
Swarga as their rewards, 

3 Budhi=heart, mind. 

4 Contemplation=:Contemplation of the Supreme Being. 

5 Yoga=Serenity of mind, evenness of mind. 
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STTrflf^^TcflJIT gS: fe?JSlir?rcJ^‘t=E?|^ 1|<^*^|| 

The Blessed Lord spoke 

55, When a man casts off all desires seated in the 
heart and is satisfied in the self by the self. O son of 
Prithat then he is said to be of steady mind. 

56. He. who is not perturbed by pain, is devoid 
of craving for pleasures, is free from attachment, fear, 
and anger, is said to be a steady minded sage. 


!T tfe SlirT nfersm imoii 

57. He, who is free from attachment in every way, 
and neither rejoices on receiving what is agreeable, 
nor hates on receiving what is disagree»able, his mind is 
steady. 


«I5{T gw I 

sifafScTT 

58. When a person completely withdraws his senses 
from their objects as the tortoise does its limbs from all 
sides, then his Buddhi is steady. 


I Arjuna, 

5 
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sratsc*!^ q?! 5 ^ H»^^ll 

59. The sense enjoyments of a fasting man are extin- 
guished but the taste thereof remains ; on seeing the 
Supreme his taste also becomes extinct. 

qcRit grfq 1 

im: ii^oii 

60. The turbulent senses, O son of Kunti, forcibly 
carry away even the mind of a wise man while striving 
after perfection, 

?=fqwT grR sn^ftcT qeq^:: 1 

sitt qfqfgai \\\v\ 

61. Controlling them (senses) all. a yogin should 
remain devoted to me : for he whose senses are under 
control his Buddhi is steady. 

vqrqcit fqqqTw^: 1 

effTc^nnqt ^q:qnm55Ktqtsfe3rtq^ 

62* A man who thinks of sense objects, his attach- 
ment to them is created, from attachment arises desire, 
from desire arises anger 

63, From anger results delusion ; from delusion loss 
of memory ; from loss of memory loss of reason ; and 
from the loss of reason one is utterly ruined. 
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fg«rarTfs!^^abR!i. I 

3n?ii^(^qTcJiT TOisttrfvnr^fa h^\jh 


64. He, whose self is subdued, attains peace while 
enjoying sense objects with senses which are free from 
love and hate and are under his thorough control. 




65. On the attainment of peace, all his troubles 
come to an end. The Buddhi of a person whose mind 
is tranquil soon becomes steady. 


51 5TtqS!T I 

51 wffcWSjllSrnEq fIcT: 

66. A person, who lacks steadiness of heart, has no 
settled conviction, nor does an unsteady person have any 
faith, (while) there is no peace for the faithless. How 
then can there be any happiness for the peaceless. 


gTfa SWt grgsiTgfegWiqfe ||^<9|| 

67. The mind, which yields to the restless senses, 
has its reason carried away by them, as a boat in water 
(is carried away) by the wind. 
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n^r sif?i%aT H5,<:ii 

68. Therefore, O mighty armed, his Buddhi*®^ is steady 
whose senses arc completely restrained from sense objects. 

m f?f5[TT 3imfd ^^T?t \ 

gT qsiqat ii^tii 

69. That which is nightt for all beings, therein the 
self controlled is awake, and that in which all beings 
are awake that is the night for the sage who knows the 
reality. 

sn'IfTJntiTJT^iaqrag ^gsemq: qfeanffci 

aarSFim ^ qfqsnfei « jnT^qTn>fci h q;ra«ETJft ii«°ii 

70. As the sea, filled on all sides, remains fixed and 
unaltered on the entrance into it of floods of water, 
similarly he, in whom all desires enter (and are lost) 
attains peace, not he who craves for enjoyments. 

qjTOTJq: i 

fqqjit ^ snT^qfv»n=5gf?i ||^^|i 

71. The man, who abandoning all desires, conducts 
himself without attachment, without selfishness, and 
without conceit, attains peace. 

* Buddhi is reasui), diacrimiuating faculty. 

t Night here means spiritual darkness hence the meaning of this Shloka 
is that the worldly minded people who have not controlled their 
self and are slaves of their desires are in spiritual darkness, while those 
who have controlled themselves and are free from all desires are 
illuminated by divine light. 
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aigft qwj #f!T sn’:^ i 

fejc^^TTtfajRi^sfq ii^s^ii 

72. This is the state of a person who has realized 
the Supreme Self, O Partha. Having reached this state 
one is not deluded ; remaining therein at the time of death 
he obtains eternal peace. 

qm fe:?rtq>sv2nq: hhii 

Thus ends Chapter the 2nd called Sankhya Yoga 
in the blessed Bhagvad Gita, the Sacred Secret, the divine 
wisdom, the Science of Yoga, the colloquy between the 
blessed Lord Krishna and Arjuna. 





CHAPTER III. 


In this chapter is continued the exposition 
of Karmayoga which was begun in the previous 
chapter. It is declared that action is superior to 
inaction and the entire abandonment of action is not 
only a sin but quite impossible. No one can remain 
actionless even for a moment. Even the mainte- 
nance of the body requires certain acts to be con- 
stantly performed. The two paths of salvation 
spoken of as that of spiritual knowledge and the 
right performance of actions may not be considered 
as separate and independent of each other. They 
are mutually complimentary. The attainment of 
spiritual knowledge is not possible without the 
purification of heart which can be acquired by the 
performance of all actions without attachment and 
without any desire for their fruit, while Moksha 
or the final emancipation is not possible without 
spiritual knowledge. 

The sages whose hearts have been purified 
and who have gained divine illumination, must 
also perform actions for the guidance and instruction 
of the masses. 



aj?i 

^c^iltir?^ wm i 

ci^ sKJ^for Jii ^5wfe ^sum mu 

CHAPTER III 
Arjuna spoke. 

1. If it is considered by thee, O Janardana, that 
Buddhi is superior to action, then why doest thou, O 
Keshwa, force me to this terrible deed. 

5?nfewtn5r litgTOtsr & i 

<1^ ^ ^ iRii 

2* With seemingly a mixed speech thou art confusing 
my Buddhi.* Tell me that one well considered decision, 
by which I may attain happiness. 

ftST 3CT sihjT JPITJI^T | 

^rtJWlitsr ll^ll 

The blessed Lord spoke. 

3, For this world two paths have been declared by 
me before, O sinless one, that of Sankhya by Yoga of 
knowledge and that of Yogins by Yoga of action. 


* Buddhissr^aspn, 
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^ g fpif^ eJlf^:»JT^f^ ll^ill 

4. Neither by abstaining from action does a man 
attain to Nishkarmta ( freedom from action and its con- 
sequences) nor by merely abandoning action does he 
attain perfection, 

JT ^ ^ferc^onrfq ang i 

iiMi 

NO 

5. For no one even for a moment can ever remain 
without doing some act, all men are driven to action 
against their will by the gunas born of Prakriti. 

?? i 

6. He, who restraining the organs of action, sits 
thinking in his mind of the sense enjoyments, that fool 
is called a hypocrite. 

ITTOT | 

^ iiqii 

7. But he, who restraining his senses by the mind, 

engages, without attachment, in Karmayoga with the organs 
of action he is pre-eminent. O Arjuna. 

Note on 4 & 5 Shlokas, Freedom from the consequences of an action 
cannot be obtained by merely abstaining from all actions, as no 
one c m abandon actions even b)r a moment, being driven to them 
by the inexoiable Trakriti. Eelease from the conseqiienccB of 
actions can be obtained only by performing them without 
attachniei.t and without any desire for their fiuit. 
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1^5 «Rlf c5f gr^ot: I 

g ^ sf a^g^^ot: ikh 

8. Do thou perform the prescribed actions, for 
action is superior to inaction* Even the maintenance of 
the body can not be accomplished by inaction. 


*IsrmTc^OT>Sf*I5r 55tsiTtS5f I 

ri^sj «Rj} luii 

9. All actions, other than those performed for the 
sake of sacrifice^', make this world action bound. Do thou 
perform actions for the sake of sacrifice without 
attachment. 


egwr; sisit: gdwra siafTqfa: i 

31^*1 sit moll 

10, The Lord of creation, having in the beginning 
created the creatures together with sacrifice, said “may 
you multiply by this sacrifice and may this be the milch 
cowt of your desires. 


qc^ »qr: q^nsne^sq ii^^ii 

11. By this (sacrifice) do ye cherish the gods, and 
may they, the gods, cherish you. Thus cherishing each 
other ye shall attain perfect felicity. 


• Sacrifice here means all actions performed for the niaiutenauce of 
the world order. 

t Milch cow — fulfiller of desires. 

6 
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sit ^ ^^515% siimTf^T: I 
^rrrasj^i^CTt ?it ^ o:^ «: h^hu 


12. Cherished by the sacrifice, the gods will surely 
grant you the wished-for enjoyments. He, who enjoys 
their gifts without making offerings to them, is truly a thief. 


igsat g=Esif^ 

ir qrqi ^ qgscqicqq^nionri:^ ii^Hii 

13. Holymen, who cat the remnants of the sacrifice, 
arc freed from all sins, but those sinners who cook for 
themselves eat only the sin. 


q:3f=qt qSf: lll^^H 

H. From food come into being creatures, food is 
produced by rain, rain is caused by sacrifice and sacrifice 
is born of Karma ( action ). 

^tc5f qir arfalgqi^ ii^i^ii 

1 5- Know that action is born of the Brahman*, and that 
Brahman is born of the imperishable, therefore the all- 
pervading Brahmant ever abides in sacrifice. 


• Briibnian here means Prakiiti. 
t Brahman in thia place means the supreme spirit, 



i 43 1 

qsf giK q: | 

araigWsjfqwmt flVsT qT«} « n^^ii 

16, Whoso does not follow in this world the wheel 
thus set in motion, that person of sinful life and indulging 
in sense pleasures, lives in vain, O Partha. 


sncHf^sr g SI ii^tsii 

17. But the man, who rejoices in the self, who is satis- 
fied in the self and who is content in the self, there is nothing 
necessary for him to do. 


l^iqf *11?^ sRasi I 

SI gi^ <Kfe^q3*iqT«m: ll^«ill 

18. There is not for him in this world any interest in 
what is done, nor in what is not done, nor is he dependent 
on any creature for any object whatsoever. 


iRW I 

sreiT^ qssTTiitfa iiUH 

19. Therefore, unattached, do thou ever perform those 
acts which should be performed;* for a man. who performs 
actions without attachment, attains to the Supreme. 


Obligatory acts such as arc necessary for self purification as well as 
those necessary for the welfare of the world. 
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0>«T;g5It^Tfq IRoll 

20. It was by action alone that Janaka and others 
attained perfection. Having regard even to the guidance of 
the masses thou oughtest to perform acts. 

5r: I 

^ ^JrSmrm 5!>5R^g^% ll^i^ll 

21. Whatever is done by a great man, that also is done 
by other persons, and what standard is set by him, the same 
is followed by other people. 

fl ^ qisiffe ^5 55)t.!5 I 

fiRqiHnqi?R?r qq ^ ir^^ii 

22. There is nothing whatsoever in the three worlds for 
which I should work. O Partha, nor is there anything un- 
attained which should be attained, and yet I engage in 
action, 

qf? siig qjffoqafefci: i 

TiJT qrq 

23. But if ever I do not act steadily, my example will 
be followed by men in all matters, O son of Pritha, 


55tqrr q fi^T* sRil I 

^qigqefqifiiin: hot: ii^cyii 

21. If I do not act, these worlds will fall into ruin, 
and I shall be the cause of the confusion of castes, and the 
destruction of these people. 
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grKT: qscn ¥ITf:?T I 


25. As the ignorant man acts through attachment to 
the fruit of action O Partha, even so should the man of 
learning act without attachment, through a wish for the 
welfare of the masses. 


5T I 

firsif^TR: ir^ii 


26. Let not the wise devotee create confusion in the 
minds of the ignorant, attached to action. On the contrary 
while himself working devoutly, let him make them interes- 
ted in all works. 


firrqmtJTTfJT »JTn: BRflTfur I 

27. All actions are done by the gunas of Prakriti, but 
he whose mind is confounded by conceit thinks I am the 
doer 


!I^T qasrT 5% ncqr n IR^II 

28. But O mighty-armed, he, who knows the truth 
that the qualities and functions are different from the Self 
(Ego), is not attached to them, being convinced that the 
qualities (senses) act upon qualities (sense objects). 
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29. Those deluded by the qualities of Prakriti become 
attached to qualities and functions; them of little intelli^ 
gcncc and of imperfect knowledge, he of perfect knowledge 
must not unsettle. 


nfe #Ri^«iTeiRicraT i 


30. Giving up all actions to me, with the mind fixed 
in the self, and becoming free from expectation, selfishness, 
and grief, do thou fight — 


^ ^ ffic^ingfesrsr! i 


31. Those men, who always follow this teaching of 
mine with faith and without cavilling, they are freed from 
(the bondage of) action. 


32, But know those grossly ignorant and stupid fault 
finders, who do not follow this teaching of Mine, as doomed 
to destruction. 
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^iri I 

m^ci ijfJTfsT f^srs: \\\\\\ 

33 . Even a wise man acts in accordance with his 
nature, all creatures follow their nature, what will then 
repression do. 


<rcr>^ ii^«ii 

34. Love and hate reside in the senses and their 
objects; let no one become subject to these, for both are 
his enemies. 


ftfpr: i 

fjT’ast q»:WTf flqiq?: ll^Ml 

35, Better is one’s own duty, though not well per- 
formed, than the duty of another, well accomplished. It is 
better to die in one’s own duty ; the duty of another is 
productive of danger. 


8WJ s[ 5 ^s?T qiq | 


Arjuna spoke. 

36. But then urged by what. O Varshineya, does this 
man, tbowgh unwilling, commit sin as if compelled by force. 
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JTSisfPi^ JTfrqicHT 

The Blessed Lord spoke. 

37. This is lust, this is wrath born of Rajasie guna, 
the great devourer. the great sinner. Know this as the 
enemy here. 


38. As fire is enveloped by smoke, and mirror by 
dirt, and as a foetus is enclosed by membranes, so is this 
( wisdom ) covered by this lust. 


3ni?t ^TJ!^5T I 

sRmf,^or g ii^^ii 

39. Wisdom is covered. O son of Kunti, by this 
constant enemy of the wise, in the form of lust (desires) 
which like fire is impossible to be satisfied. 


iiyoii 

‘10. The senses, mind and reason are said to be its* 
resting places : covering reason by these it deludes the 
emlodied self.t 


• It and its, stand for desire and Ivtst. 
t Selfcejro. 
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qicmff qa^ ^ff fTR^rq^isEifin. iiy^ii 

41. Therefore, O Lord of the Bharatas, restraining 
first the senses, do thou kill this sinner which is destructive 
of knowledge and wisdom, 

qtmtf q»: irq: i 

qn qf^qf 5^: ii«^ii 

42. The senses are said to be superior, the mind 
is superior to senses, reason is superior to mind, while 
superior to reason is He (the self). 


qpc 5r:5T \ 

NO ^ 

5jff sfrj q?rqr?> qjirnsq liy^ll 


43. Thus, knowing that which is superior to reason 
and controlling the self by the self, slay thou O mighty- 
armed this enemy, the desire, hard to be subdued. 


slfjf^rqT 

qm grftqts'aitq: ||^|| 


Thus ends chapter the third called Karmayoga in the 
blessed Bhagvad Gita» the Sacred Secret, the divine 
wisdom, the Science of Yoga, the colloquy between the 
Blessed Lord Krishna and Arjuna. 


7 



CHAPTER IV. 


lu this Chapter is shown — 

1. The eternal permanence of the law declared in 
the two preceding chapters, namely the right 
performance of action as the necessary prelimi- 
nary condition for the attainment of mental 
purity and divine knowledge. 

2. The m 3 'Ster 3 ^ of divine incarnation. 

3. The meanings of action, inaction and evil action. 

4. The various kinds of acts of worship ( 3 ?ajna) 
practised by devout men. 

In conclusion it is declared that the liighest kind 
of worship is the worship by knowledge which leads 
to the realization of the supreme self and eternal 
peace. 



fqsr^^ ^>»f jr>TRqTq?3q5q?iq[^ I 

SJT? J?gfi:^qr5F%sa^ri^ il^ll 

CHAPTER IV. 

The Blessed Lord spoke. 

1. I declared this imperishable yoga to Vivasvat. 
Vivasvat to Manu, and Manu declared it to Ikshvaku. 

q:# q?;wTsnHfim* i 

e «iint q<3q ir<ii 

2. Thus successively transmitted the Royal sages 
learnt it, (but) by long lapse of time this yoga was lost 
here (in this world) O harrasser of foes. 

g jtot ?il*T: sitg;: 3?:ra!!: i 

^ Scl^rran ll^ll 

3. That same ancient secret and excellent yoga is 
to-day declared by Me to thee, as thou art My devotee 
and friend. 

N© 

aiqt ¥t^ 3lfn qc Tffn fqq^ct: I 

Arjuna spoke. 

4. Later was Thy birth and earlier was the birth of 
Vivasvat. How then am I to know that thou hadst declar- 
ed this in the beginning. 
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silfe ^ ^ iansfsT i 

e^fai H c5r q<?iq iimi 


The Blessed Lord spoke. 

5. Many have been my births and thine, O Arjuna, 
I know them all, thou knowest them not, O harrasser of foes. 


sisitsfq ^rasqqicJiT ot; i 

ii^ii 

6. Though I am imperishable and not subject to 
birth, and though 1 am the Lord of all beings, yet ruling 
over my own Prakriti * I manifest myself by my own Maya. 


7. Whenever there is decay of righteousness, and 
ascendancy of unrighteousness, O Bharata, I manifest 
myself. 


^ ii<2!i 

8. For the protection of the good, and the destruction 
of the evil doers, and for firmly establishing righteousness, 
i appear from age to age — 


• ]yjaya=inscru table power. 
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cqqrqi qfc! ’sitsaq ||«,|| 

9. Whoso thus rightly understands my divine birth 
and action, he is not born again on leaving the body. He 
comes to me. O Arjuna. 

nfuqi JTigqrfecn: i 
q^qt ^Tqqq^IT <jqf JI^iqflTntn: ll^oll 

10. Many persons freed from passion, fear and anger, 
absorbed in Me. depending upon Me, and purified by the 
fire of spiritual knowledge have attained to My Being. 

^ q»4T qt qq?i5% qi^q qsiuqgg | 

qq qcqigqqfq qg^qi: qw 

1 1. With whatever object people worship me, the same 
I grant them. Men follow my path in all things, O Son of 
Pritha. 


qjjJ^nT qafq ?? ^qi: i 
% qig^ fe^qqfq ^qsn ii^stii 

12. Those desirous of success through action worship 
Devas (gods), because in the world of man action-born 
success is soon attained. 

grgqwT qqt ^ | 

q^ q^qkqfq qt fq5;qq;qRq5qqq^ll^^ll 

13. The four castes have been created by me accord- 
ing to the distinctive nature of their gunas and actions 
(duties). Though 1 am their author, do not consider me, 
the imperishable, as the actor.* 

* Action is done by Frakriti and not by Supreme Spirit. 



t 54 j 


TtT *I>Sfi?5lI*11% ^ ^gr II^VJII 

14, Actions taint me not. nor have I any desire for th 
fruit of actions; whoever knows Me thus he is not bound 
by action. 


§ncsn ^ 9R^ «jg^fq i 

^ : «35a?! n^mi 


15. Knowing this, action was performed by the anci- 
ents desirous of liberation, therefore do thou also perform 
actions* as was done by the ancients in olden times. 


?5% ^*} a5r^«nf*i 


16. Even the wise are confounded as to what is an 
action and what is inaction. Therefore I shall explain to 
thee the import of action, knowing which thou shall be 
liberated from evil. 


3?5Kj|tna nfir: ntail 


17. The import of action is difficult to be compre- 
hended. it is therefore essential to know what is implied by 
acMon. forbidden action, and inaction. 

• Perform actions without attachmeut and without any desire for their 
fruit. 
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18. Whoso sees inaction’ in action, and action" in in- 
action he is wise among men. His mind is closely fixed in 
the Supreme, even while performing all actions. 

insn&rfrg^-firoi amg: qfecr|viT: 


19, The wise call him pundit whose all undertakings 
are free from desire and purpose and whose actions have 
been burnt by the fire of spiritual knowledge. 

cqwc^n ?RII'?;55Te^ | 

^4tiqfiwq^s(q ^ fiKfecSKctfe «: |Ro|| 

20. Having given up attachment to the fruit of action, 
ever contented, and depending on nothing,^ though engaged* 
in action he verily does nothing.'* 

Note. — 1. An action which is done without any self interest whatsoever is 
in reality an inaction, as it does not bind the doer to its result what- 
ever it may be, good, bad or iudift'erent. 

2. Inaction here means the neglect of performing the obligatory and 
necessary acts as for example not exerting in any way for the good 
of cue’s country and people or for the elevation of one’s own atman 
(Self). Such neglect or inaction must be considered as an action. 

3. Depending on nothing, implies that he depends on no one for any 
thing nor does he seek any means for the fulfilment of any selfish 
purpose whatsoever. 

4. Does nothing — as all his actions are done without attachment and 
without any desire for a reward they do not bind him, hence they are 
e<|ui valent to inaction, 
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21. He, who is free from desire, whose mind and body 
are controlled, who has abandoned all attachments and 
performs only bodily actions, he commits no sin.. 


^TJi: IRRII 


22. Satisfied with what is obtained by chance, free 
from the pairs of opposits. free from envy, the same in 
success and failure, though acting he is not bound. 

srjI ir^ii 


23. He who is devoid of attachment, who is liberated, 
whose mind is fixed in spiritual knowledge, and who acts 
for sacrifice,* all his actions melt away, 

agi ggituT i 

gggr \\m\ 

24. The act of offering is Brahman, oblation is Brahman, 
by Brahman is the oblation poured into the fire of Brahman; 
Brahman is attainable by him in whose contemplation all 
Karma is Brahman. t 


* All acts of life performed without attachment are sacrifice. 

t He who sees the Supreme Spirit in every act, and every thin^ a mani- 
festation of the Supreme Spirit, be verily reaches the Brahman, 
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sret i 


25. Some Yogins offer sacrifice to Gods, while others 
offer as sacrifice the self* by the self into the fire of 
Brahman, t 




26. Some sacrificet hearing and other senses in the 
fire of restraint, others offer sound and other sense objects 
in the fire of the senses. 


5HTcfl#c[jrqt*n^ ffRi ir®u 


27. Some again offer as oblation the functions of 
all senses as well as the functions of life in the fire of 
Yoga of self control lighted by spiritual knowledge. 


* Self here means ego ( atman ) 

f Brahman is the supreme spirit. To eacrihce self in the fire of aelf 
means to realize the identity of the ego with the supreme spirit. 

t To sacrifice senses in the fire of restraint is to control the senses 
from going astray. To offer sense objects in the fire of the senses 
is to restrain the senses from functioning. 

tt That is to say they subjugate, through the acquisition of divine 
knowledge, their senses, life breath their self, 

8 
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^ErfitraaRn: ir<j:ii 

2S. Some others perform sacrifices by money, some 
by austerities, some by Yoga while saints of rigid vows 
perform sacrifice of knowledge through the study of 
scriptures. 


jnntsqiJT ci«iTq^ i 

sri'irTqm Rmrqrtrq^Emi: 11:^0,11 

‘*1 

29. Some offer Prana’ into apana,“ and some apana 
into Prana while others restraining the passage of Prana 
and Apana resort to Pranayam.*’ 

q^f^qjgqqT: \\\c\\ 

30. Others with regulated diet offer Prana into Prana. 
All these are knowers of the sacrifices, their sins have been 
destroyed by sacrifices. 

qiq ^stqi'ts^cqq^q ficitSFq: HH^|| 

31. Those who eat the ambrosia, the remnant of a 
sacrifice, attain the eternal Brahman, but for a non-sacrifleer 
there is no place in this worM. how can there be any 
in the next, O Lord of the Kurus. 

1 Pranasssoutgoing breath (expiration). 

2 Apana— incoming breath (inspiration). 

Pranajam — Stopping the act of breathing altogether. 

The above 3 kinds of breathing exercises are practised bv Yogina for 
purposes of Sainadhi (concentration of mind), 
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crsf I 

cTTfQ^lN 5rir^ \[\^[\ 

32. Thus various kinds of sacrifices have been detailed 
in the mouth of Brahmant (Vedas); know them all as born 
of action, knowing this thou shalt be liberated. 


33. Sacrifice through spiritual knowledge is superior 
to sacrifice through objects. O harrasser of foes; all actions 
in their entirety are contained in spiritual knowledge, O 
Son of Pritha. 


^ irw ii^yii 

34. Seek to know it (spiritual knowledge) by humble 
submission, by enquiry and by service. The wise men who 
have realised the truth will impart this knowledge to thee. 


II^MI 

35. Knowing which thou shalt not again fall into 
delusion O son of Pandu, and by which thou wilt see all 
beings in thyself and in me. 

t Sacrifices done without attachment and without a desire for reward 
lead to purification and illumination “of the mind and thus help to 
obtain final emancipation. 
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Sifq qrq?^: i 

53^ insp:^^ ifasf ?=raft^fe ii'^^ii 

36. Even if thou wert the greatest sinner among all 
the sinners thou shalt cross over all sins by the bark of 
knowledge.^ 


fTRlf!!: a?IT \\\^\\ 

37. As the burning fire reduces fuel to ashes, 
O Arjuna, so does the fire of spiritual knowledge reduce 
all actions to ashes. 


n % in^si gfjrf 1 

clr^qf Ill^<i|| 

38. There is nothing on earth as purifier as spiritual 
knowledge; this the man perfect in Yoga- realises in 
himself in course of time. 


frisi 5»cqt: i 

fTiTt qit lli^tii 

39. The man, possessed of faith and devotion with 
senses restrained, obtains spiritual knowledge ; having 
obtained this knowledge he soon obtains the supreme 
peace. 


1 Knowledge — divine knowledge. 

2 Yoga means Karmayog.q. 
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3iirajisifgi5i« ^EwaicJTT I 

sn®f cjWsfei JT q^t sr ^Eraqicw: ii«oii 

40. The ignorant man. devoid of faith and posse.ssing 
a doubting mind, is lost ; there is neither this world, nor 
the next, nor happiness for a person with a doubting mind. 

sticJiqfcf H *Knffiir iia^ii 

41. That knower of the self, who has renounced 
all actions^ through Yoga," and whose doubts have been 
removed by spiritual knowledge, is not bound by action, 
O Dhananjaya (Arjuna) 

fc5«i ^iJnfefncuq: i 

42. Therefore cut with the sword of spiritual know*- 
ledge the ignorance-born, doubts seated in thy heart, resort 
to Yoga and rise, O Bharata. 

q>JTSnT^t 

!Tm gg«rfsaira: nan 

Thus ends chapter the fourth called Karmayoga 
in the blessed Bhagvad Gita, the Sacred Secret, the 
divine wisdom, the Science of Yoga, the colloquy between 
the blessed Lord Krishna and Arjuna. 


1 Selfish actions, actions performed with" attachment and with the 
expectation of a reward. 

$ Yoga=Kiirma Yoga. 



CHAPTER V. 


lu this chapter it is taught that renunciation 
and the right performance of actions are both equally 
conducive to the attainment of spiritual perfection, 
but the latter is preferable to the former which is 
beset with great difficulties and requires much labour 
for its fulfilment. In fact, the renunciation which 
is the abandonment of desire for the things of the 
world as well as of love and hate etc , is easy of 
attainment by a man who has acquired perfection 
in Karmayoga. The object of both these courses 
is the purification of the heart and the acquisition of 
divine illumination by which alone the supreme 
reality is realized. 



q2iii^s«nii: 


^R^^rri ^ jswW g :ri<H% i 
q=5dq qcw>^^ ?|5^ aFs ii^il 

CHAPTER V. 

Arjuna spoke. 

1. Thou praiscst, O Krishna the renunciation of 
actions and again the Yoga (the right performance of 
actions) — Tell me with certainty that one which is the 
better of the two. 


sRjiq^nKi i 

irii 

The Blessed Lord spoke. 

2. Renunciation and Karmayoga’ are both conducive 
to final beatitude but of these two Karmayoga is better 
than renunciation of action. 

tq: 51 ^5fwn5ft qt If tfe *i i 

^ qrqTcqg=5q% ii^ii 

3. He should be known as always a Sanyasin who 
neither hates nor desires anything. O mighty-armed ; 
being free from the pairs of opposites he easily escapes 
from bondage. - 

1 Karmyojfa is better than renunciation because: — 

It is much easier of performance. 

It is very hard to attain success in renunciation without perfection 
in Karmayoga 

2 pondage— bondage of actions. 
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g;«ii5naT: ?? qfir^ati; 

oi^HOErTfej?!: ^qjprotf^f^^ liyil 

4. Fools, and not the wise, speak of Sankhya and 
Yoga as distinct (from each other). He who follows 
one in right earnest, obtains the fruit of both. 


qc?ri^: cigtJTJcfq niq^ i 

crqj g q)jf g g: ^ q^fg ll'All 

5. The state (of peacefulness) which is attained 
by the Sankhya the same is reached by Yoga. He, who 
knows Sankhya and Yoga as one, understands the truth. 


?=TfqTg^ i 

6. Renunciation, O mighty-armed, is hard to attain 
without Yoga.^ A saint equipped with Yoga reaches 
Brahman- before long. 


fg^^tciTT Bi^ffSEg: i 

^igijjncnijcncgT ^gfq g fecg^ Ilv9ii 

7. He, who is devoted to Yoga, is pure in heart, 
with body conquered, and senses subdued, whose self 
has become the self of all creatures, though acting he is 
not tainted. 


1 Yoga is used for Karmayoga. 

2 Brahman — supreme spirit. 
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q^qs>jo?rc?^jafgEI5I?jriT^;^q>>cPa5I. IKII 

?f#sr»Tnft^qm3 5t^ ffe II ^11 

8. The Yogin who knows the truth (about the self) 
would feel “ I am doing nothing’*, while seeing, hearing, 
touching, smelling, eating, going, sleeping, breathing, 

9. Talking, letling go, gripping, opening, and 
closing the eyes, holding that senses are acting on their 
objects. 


sigiiTqT«n?T JF^ffor ^ 5F:df?i m 

ST ^ qi^sT ii^on 

10. He who acts without attachment, offering all 
his actions to Brahman, is not touched by sin just as a 
lotus leaf is not wetted by water. 

USt^TT 15:5JT I 

qtfsTsr: q;iT ^ HUH 

1 1 . The Yogins perform actions with the body, mind, 
reason and even with senses, without attachment, for the 
purification of the heart, 

3T5^: sRinqiT^OT HUH 

12. A Karmayogin abandoning the fruit of actions 
attains perfect tranquility. One who is not a Karmayogin, 
being attached to fruit, is bound by reason of his own 
desires. 

9 
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sjsrST^ ^ ^5r li^ \\\\\[ 

13, The self controlled person, renouncing all actions 
from the mind, dwells in peace in the nine-gated city* 
ncithert acting nor causing to act. 


?! H SRJlffoi ^5lfa !I3[: | 

?! iK«ii 

14. The Lord creates neither the actorship, nor acts 
for the world, nor even the relation between action and 
its fruit. All this is done by Prakriti (nature). 


?!T3[#^^fgcqT'ii ?! ^ci : r 

3!5r!^l?!T’|?r frt?! %?t guf??! si??!^ : 

15, The Lord takes neither the bad nor the good 
deeds of any ( being t) ; wisdom is covered by ignorance, 
thereby the people are deluded. 

^%?! g cr?irTfr ?!Tfe?W!c»T?!; | 

16. Those, whose ignorance of heart has been des- 
troyed by knowledge, their knowledge like the sun reveals 
(to them) that supreme (reality). 

* Nine-gated city — human body. 

t Neither acting nor causing to act, because all acts are performed by 
Prakriti & that the self docs notlhng, 

J The diety ia not responsible for the good or bad deeds of any being, 
the active agent is Prakriti, not knowing this the people are deluded 
i, e, are unable to understand the reality. 
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Ill'S! I 

17. They, whose reason is in the supreme, whose 
heart is in the supreme, who take refuge in the supreme 
and whose sins have been removed by spiritual knowledge, 
go never to return^" again. 

aifjot rrf^T i 

^ j.gqT% g qfesT: lilCIl 

18. The sages look with an equal eye upon a Brahman 
endowed with knowledge and humility, upon a cow, an 
elephant as also upon a dog and dog-eater (outcast). t 

Qiff fejff rr: I 

f§ ^ fetrR: lll<^ll 

19. Those, whose minds are fixed on equality, have 
conquered the whole creation in this life, because Brahman 
is stainless and the same:!: (to all); therefore they abide in 
the Brahman. 

5igif5t\5igifoT fora: iroii 

20. He, who does not rejoice on obtaining what is 
pleasant, nor grieves on obtaining what is unpleasant, 
whose mind is steady, who is free from delusion that 
knower of the Brahman, abides in the Brahman. 

• iSucb persons are released from the C}xlc of birth aiid death. 

t A sage, blessed with divine wisdom sees the same Atman (Supreme 
Spirit) in all beings. 

4 Same — equal or irnpaitial to all. 
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e 5©q^*T^^lcJTT IR^II 


21. He. whose heart is not attached to external 
contacts (sense pleasures), finds the joy which is within 
his self; absorbed in the contemplation of the supreme spirit 
he experiences inexhaustible bliss.*' 

^ a:q ^ i 


22. Those pleasures, which result from the contact of 
senses with their objects, are indeed the source of pain; 
they have a beginning and an end, O son of Kunti; a sage 
does not rejoice in them. 


« 3?r: e iR^ii 

23. He who is able on earth, before the dissolution of 
the body, to bear patiently the violent agitation of lust and 
anger, is a devotee and a blessed man. 

e 1R«|1 

24. He, whose joy is within, whose diversion is 
within, whose liglit also is within, is the true Yogin and 
becoming one with the Brahman he attains eternal peace. 

* Abiituiniiig fiom seubual pleasures results iu exquisite joy which is in 
the heart and that pleasure becomes inexhaustible when such a person 
is engaged in Samadhi (deep contemplation of the deity). 
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?raicm?T: ?cTi: IRHII 


25. The sages whose sins have been destroyed, whose 
doubts have been cut asunder, who have conquered them- 
selves, and who are devoted to the welfare of all creatures, 
gain the eternal peace in the Brahman. 




26. For the devotees who arc free from desire and 
anger, who have conquered their minds and who know the 
self, eternal Brahmic peace is everywhere, 


awiqT!?^ ^csri iirisii 


27 & 28. The sage who has shut out the external 
contacts, has fixed his eye-sight between the eyebrows, 
has equalized the outgoing and incoming breath passing 
through the nostrils, and who has controlled his senses, 
mind and reason, who is free from desire, fear and anger, 
and whose goal is liberation, he is truly liberated. 
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gfc^T m am^^sfe iRtii 

29. Knowing me the enjoyer of all sacrifices and 
penances, the great Lord of all the worlds, and the friend 
of all creatures, he (the devotee) attains peace. 


^ «ftTJ5»Tqs»^clT aglfe?IiqT 

^TJiq2iTi^SV3TT5r: IRIl 


Thus ends chapter the fifth called the Yoga of 
renunciation in the blessed Bhagvat Gita, the Sacred secret, 
the divine wisdom, the science of Yoga, the colloquy 
between the blessed Lord Krishna and Arjuna. 



CHAPTER VI. 


Ill this chapter the identity of Sanyasa 
(renunciation) and Karmayoga is again emphasized 
and it is declared that for acquiring perfection in 
Yoga, action is an absolute necessit}' while for the 
sage who has acquired such perfection mental tran- 
quillity is essential for receiving divine illumination. 

Then follows a description of a perfect Karma- 
yogin and of the methods of acquiring mental peace. 
In conclusion it is stated that Yogic merit gained in 
one birth is not lost but it becomes a starting point 
for the acquisition of further merit in each succeeding 
birth till in the course of many births Yogic perfection 
is attained which is followed by divine illumination 
and final emancipation. 





3T5nf^: ^i4 ^ m \ 

e ^ fii^f5i4 II ^11 

CHAPTER VI. 

The Blessed Lord spoke. 

1. He, who does his duty without depending on the 
fruit of action, is a Sanyasin and Yogin, not he who 
abandons* fire and action. 


«f mg ?if*f rf qrir?^ i 

sj irii 


2. That which they call renunciation, know that to 
be Yoga,t O Pandava, no one truly becomes a Yogint who 
has not renounced desires. 

:n*?: ii^ii 

3. For a sage, who wishes to be perfect in Yoga, 
action is said to be the means and for the one, who has 
attained perfection in Yoga, tranquillity of mind is the 
means (of liberation). 

• To abandon fire means to abandon religious Sacrifices and ceremoniea. 
t Yoga=Karma Yoga. 

I YoginssKarma Yogin or right performer of actions. 
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4. When a man has renounced all desires, and is not 
attached to sense objects or to actions, he is said to be 
perfect in Yoga. 


aiTcft^r glIcW> ft3^:Tcliq: ll'^ll 


5. Let the self raise the self, let it not sink itself; the 
self is the friend of self and the self is also the enemy of 
self. 




6. He who has conquered the self, his own self is his 
friend but he who has not subdued the self, his own self 
behaves towards him as an enemy. 


I 

mf!iqRR3cft: ii^n 


7. He who has conquered the self and has acquired 
tranquillity of mind, his self remains steady (same) in cold 
and heat, in pleasure and pain and in honour and dishonour. 
10 
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grR 5c2^?I% JTt*ft 5IJTatSf^»TWSi!T: IKII 


8, The Yogin, whose self is satisfied with knowledge 
and divine wisdom, whose mind is unchangeable, who has 
subdued his senses, and to whom a lump of earth, a stone 
and gold are equal, is said to have attained perfection in 
Yoga. 


^ qr^ iitii 


9. He is pre-eminent among men who is even-minded 
in regard to well-wishers, friends, foes, impartials, neutrals, 
hatefuls, kinsmen, saints, and sinners. 


feia: i 

qrtf^Tcm n^on 


10. Living alone in a lonely place, controlling his mind 
and body, being devoid of desire and possessions let the 
Yogin constantly fix his heart in the practice of Yoga.* 


srfagteq fetj^T^rqmrHfr: i 

II. Making a firm seat for himself in a clean spot 
neither too high nor too low spread with cloth, deer skin, 
and grass from one under the other. 

* Yoga — Meditation on the Supreme Being. 



[ 75 ] 


355?nsrtwTcn^?[^ ii^rii 


12. Seating on that seat, concentrating the mind on one 
point, and controlling the action of his thought and senses, 
the Yogin should practice meditation for the purification 
of the Self. 


5tir Vjt?;q«g55 fer: i 

qifeqiTJi ^ ll^l^ll 


13. Holding erect, still and steady the body, head, 
and neck and gazing on the tip of his nose without looking 
in any other direction. 


Hfj; Hcq?:: iiiyii 


14. Serene in heart, free from fear, firm in the vow of 
godly life, with mind controlled and thinking of Me, the 
Yogin should remain looking up to Me as the supreme goal. 


snifef iilMi 


15, Thus constantly applying himself to the practice 
of meditation, the Yogin with his mind subdued attains the 
highest peace, the Nirvana, which abides in Me. 
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fr 5 IT!i?i> \\\\\\ 


16. Yoga is not possible for him who eats too much, 
nor for him who does not eat at all, nor for him who is 
addicted to too much sleep nor for him who is always 
wakeful O Arjuna. 


ii^sii 


17. Meditation removes all his troubles whose food 
and recreations are moderate, whose actions are performed 
with moderate amount of exertion and whose sleeping and 
waking hours are well regulated. 


«ig[T fir^qcf i 


18. When the well restrained mind is thoroughly fixed 
in the Self without longing for any of the objects of desire, 
then it is said to be in harmony with the Supreme Self. 


3^cit ii^^ii 

19. As a lamp placed in a place sheltered from wind 
does not flicker, the same is said to be the condition of the 
Yogin who has controlled his mind and is engaged in the 
contemplation of the Supreme Spirit. 
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qq 'tqrcJTJITcinsf IRoll 


20. When the mind restrained by the practice of Yoga 
becomes quiet and when see ng the self by the self he is 
satisfied in his own self. 

qrT^^STgiqcftfisfqi^^ i 

%%qq q ^tq ferasj^sfq ir^h 

21. When he realises that infinite joy which is beyond 
the cognisance of the senses and can be grasped only by 
the Budhi/* and established in which he docs not move from 
the reality. 


jqf 5?5'^qT qTq?: aw qfqq clH: l 

qftqf:wqt q ^ii^q g^wrifq fqqieqq IRS-ll 


22. Having gained which he docs not consider any 
acquisition greater than it and resting in which he is not 
disturbed even by great pain. 


cf fq?JT^:^?3q>q(qqtq‘ q>q?=Tirqir 1 

51 fqa^q q>5R5q> qlq>sfqfqo^n%q5lT IR^n 


23. That separation from union with pain, be it known, 
is called Yoga; this Yoga must be practised with deter'- 
mination and with steadfast mind. 


Antakaran or heart. 
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24. Abandoning completely all fancy-born desires 
and restraining thoroughly all sense-organs by the mind*. 


?ih: i 

SllcJrefw 5» fgsrl^rj^ IRt^ll 


25. Step by step and with strong will he should quiet 
his mind and fixing the heart in the self let him not think of 
anything else. 


licit licit Hn^sacsnfwiii, i 

clcl^clcit niQ H^cI^lR^II 


26. By whatever cause the wavering and unsteady 
mind wanders away, restraining it from that, let him place 
it under the control of the self. 


sunii^iRH litiftsf i 

3^% s[n^5i^ s^ciiiq55ii!qi|,iR®ii 

27. Supreme bliss is truly attained by the Yogin 
whose mind has become tranquil, whose passions have 
been quieted, who is sinless and who has become one with 
the Brahmant 

* Mind — discriminating reason, 
t Brahman=Supreme spirit 
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S^e^ncqscf iR^ll 


28. Thus always applying the self to the practice of 
Yoga, the Yogin free from sin easily attains to the infinite 
joy resulting from contact with the Brahman. 


\\RV\ 


29. He, whose self becomes steadfast in Yoga, and 
who looks upon everything with the same eye, sees the 
Atman abiding in all creatures and all creatures in the 
Atman. 

?lt m g n{?I q^qfci I 

^ ^ q sroiqqf^ ll'^on 

30. He who sees Me in everything and sees all things 
in Me, I do not become evanescent from him nor he from 
Me. 

?it m i 

3K Whoso, having fiom faith in the unity of the self 
in all beings, worships Me who abide in all things, that 
Yogin dwells in me in whatever way he may be engaged. 
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\o 


32. He, who by analogy to his own self, sees every'- 
where’-^ the same, be it pleasure or pain, he is considered the 
highest Yogin O Arjuna. 


NO 


Arjuna spoke. 

33. This Yoga in equality which has been declared by 
Thee O Madhusudhana I do not see its steady continuance 
owing to the restlessness of the mind; 


gg55 f? fiaai qmf?! ^55^5? 5^ I 


34, Because the mind, O Krishna, is restless, turbu- 
lent, strong and obstinate, I consider its control as difficult 
as that of the wind. 


Who thinks that whatever is painful to himself is painful to others 
also, 
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snaii^ g ?r^5%^ ^ ii^«^ii 


The blessed Lord spoke. 

35, Doubtless, O mighty-armed, the mind is restless 
and difficult to control but it can be restrained, O son of 
Kunti, by constant practice and indifference to worldly 
objects* 


si^f^raicrtfiT ^ jt%: i 

gr^cnsiT g !0^^ts5TTt:ggqT?jci: ni^^ii 


36. I consider it hard to attain Yoga by a man who 
has not subdued his self, but it can be acquired by the self- 
controlled who strives by proper means. 


arsJiT 

NO 

swRi: q>»Ti^fe?n7isi)a: i 

aiaticq qit ^trr »r5g;f?r n^isn 


Arjuna spoke. 

37. A man who is possessed of faith but does not 
strive, whose mind has wandered away from Yoga, not 
finding success in it, what end does he come to, O Krishna ? 

11 
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n?rai^ firg^ a§n»r: qfe ii'^<jii 


38. Being deluded as to the path of Brahman and 
having failed in both,* and thus becoming supportlcss docs 
he not perish like a riven cloud, O Mighty-armed ? 


fTTor I 


39. This doubt of mine thou O Krishna canst remove 
completely, there is none other than thyself who can 
possibly dispel it. 


qra *n3?r i 


The Blessed Lord spoke. 

40. O son of Pritha neither in this, nor in the next 
world is there utter loss of him ; for never, my son, a doer 
of good deeds comes to an evil end. 


# Both. By both is meant the attainment of Swarga and the attainment 
of ^nal emancipation. The former is attained by meritorious acts 
done with the desire of fruit while the latter is the result of all acta 
done without any desire for their fruit and the consequent purity of 
heart and acquisition thereby of divine knowledge. 
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sncq :nT>5ld1[:5roT: I 

^siT sftjrat q>*n3^sfii5iw% iiaiii 

41. Having attained to the worlds of the holy, 
and having resided there for a long time, the one fallen 
from Yoga is born again in the house of the pure and 
wealthy. 


3l«I5tT ^?nni 

5PJI iia^ii 

42. Or else he is born in the family of wise Yogins ; 
birth of this description is very difficult to attain in this 
world. 


?TW fr 0i7& I 

g cf?it ii«>il 


43. There he comes in contact with the knowledge 
acquired in the previous body, and from that he again 
strives for perfection, O son of the Kurus. 


gl^sfq a: I 

fetfrrgtfcr H««ll 

44. By that very former practice he is drawn per-' 
force (towards perfection) and though he be a mere 
enquirer after Yoga he passes beyond the word Brahman*. 

* Word Brahman=the fruit of religious actions performed according 
to the vedic ritual. 
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qn itRjj?. iia^ii 


45, A Yogin, who has been purified from sin, who 
has acquired perfection in the course of many births, 
and who strives hard, attains thereby the supreme goal. 


irift^qtsfq natsf^q;: i 
5Rf4¥q^Tfv4qi> viqraa iia^n 


46. A Yogin* is deemed superior to those who 
practise austerities. He is superior even to men of 
knowledgef as also to men of action:|:. Therefore be 
thou a Yogin O Arjuna. 


qtfirqmfq i 

q> qf b ^ 3a5aq> wa: iivi<9ii 

47. Of all (Karma) Yogins I deem him the most 
perfect who fixing his mind in Me worships Me with faith. 

acBf^fa si^^nqt 

am ii^ii 

Thus ends chapter the sixth called Yoga of self 
control in the blessed Bhagvad Gita, the sacred secret, the 
divine wisdom, the science of Yoga, the colloquy between 
the blessed Lord Krishna and Arjuna. 

* Yogin=Karmayogin, 

■j* KnowledgessWorldly knowledge. 

X Action= Action done with desire of its fruit & with attachment. 



CHAPTER Vll. 


lu this chapter is explained the mystery of the 
being of God and it is declared that the entire uni- 
verse originates from the supreme being who evolves 
it through His mystic power called Maya or Prakriti.,^ 
This Prakriti is of two descriptions namely the in- 
ferior, inanimate or unconscious and the superior or 
conscious. The inferior Prakriti consists of the ele- 
ments earth, water, fire, air and ether ( Akasha ) 
together with Manas (mind), Budhi (discriminating 
faculty) and Ahaukara (egoism or conception of one’s 
individuality) while the superior is the Purusha or 
the individual self. 

The Prakriti with its Gunas (qualities) produces 
spiritual ignorance and prevents the self from realiz- 
ing its identity w'ith the supreme self. This identity 
can be realized only by transcending the Gunas. The 
Prakriti and its Gunas can not be transcended except 
by undistracted and unflinching devotim to the Deity 
which is enjoined on all Karmayogins. Four classes 
of virtuous persons namely the afflicted, the seekers 
for truth, the seekers for wealth and Karmayogins 
endowed with spiritual wisdom, worship the deity with 
devotion. Of these the spiritually wise devotee is 
pre-eminent, because having realized the identity of 
the individual self with the supreme self he abides in 
the Supreme Being. Other men, who are entrapped 
in the mesh of desire and worldliness, worship other 
gods, they do not reach the deity but continue to 
revolve in the chain of evolution and involution 
(birth and death). 



nn«l ^ri gssifn^T?!?!: | 
m W mil 

CHAPTER VII. 

The Blessed Lord spoke. 

L O son of Pritha fixing thy mind in me, practising 
Yoga and depending on me, how thou shalt know me 
fully and without doubt, that do thou hear. 

5rR ^^qnq?iq?T: i 

q^fneqT »|qtsfqWTclsqnq%^ |R|| 

?. 1 shall fully declare to thee this wisdom combined 

with spiritual knowledge having known which there 
will remain nothing more to be known. 


qci^mfq fe^T^T qjfefjn %% cIt^ci: ii^ii 

3. Among thousands of men few strive for per- 
fection and even among those sages who do strive very 
few know me in reality. 


^ Rrit ii^ii 

4. Earth, water, fire, air, ether, mind, reason and 
egoism thus divided eightfold is My Prakriti. 
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oftsiljjlt 5q[^ 5t»T?t. \M\ 

5 , This is the inferior (Prakriti) but know that diffe- 
rent from it is my superior Prakriti which is the individual 
self and by which this world is supported O mighty armed. 


SHTcf: SW^: ll^ll 

6. Know that these (two) are the source of all crea- 
tures and I am the origin as well as the end of the whole 
universe. 


nf«r sitrT ^ ii<5ii 

7, There is nothing superior to me, O Dhananjaya ; 
all this (universe) is strung in me as pearls in a string. 

sivnftR | 

smq: Jjq i^H 

8. I am the sapidity in water, O son of Kunti, 
I am the light in the moon and the sun, I am the syllable 
OM in all the Vedas, sound in the ether and manliness 
in all men. 


sftqff ciqfen tun 

9. I am the pleasant smell in the earth, the heat in 
the fire, the life in all beings and austerity in ascetics. 
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^ Jit iEi^?n!it qT«i gjiraqn i 

10. Know Me O Partha as the eternal s^ed of all 
beings, I am the intelligence of the intelligent, I am the 
energy of the energetic. 


qnjwmf^^ru^ i 
^TJitsf^ii JTOiqJi HUH 


11. Of the strong I am the strength devoid of passion 
and attachment ; in all beings I am the desire unopposed 
to dharma, O Lord of the Bharatas. 


^ ^T(%qq;T JiT^ i 

JiTl ^ ^ Jift HUH 

12. Whatever objects there are, whether of satvic, 
rajsic, or tamsic nature, know them as (originated) from 
me*, but I am not in them, they are in me. 


jf^f^ JiT^; huh 

13, Deluded by these objects composed of three 
gunas the whole of this world does not know me, who 
am beyond them (the gunas) and imperishable. 

• All these objects have originated from the supreme spirit through 
his Prakriti or may a. He being all pervading all are in Him but He 
is not in them. 
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^>511 jptTnft un JTraT i 

^ sTq?if^ m^n^cft cw:^ & II^«H 


H. Verily this My divine maya composed of three 
gunas is difficult to surmount ; but those who worship Me 
devoutly cross over this maya’**'. 


fi UT sTq?if^ i 

HWTqfcJfTIJfT 3IT^‘ ARnif^T: l|^t^l| 

15. The evil-doers, the deluded, the vilest of men 
who are deprived of reason by maya, and have assumed 
demoniacal nature, do not worship me. 


wt 3iJn: i 

3iT^ fasirT5<«rf'4f g-Tift =3t 

16. Four kinds of righteous men worship me O Arjuna, 
the distressed, the seekers of knowledge, the seekers of 
wealth, and the wise, O Lord of the Bharatas. 


^ fHc*I35R I 

fspit f? ^ w faq: ii^«ii 

17. Of these the wise man, always meditating and 
devoted exclusively to me, excels ; for I am excessively 
dear to the wiset and he is dear to Me. 

♦ Alaya & Prakriti are used synonymously iu the Bbagavad Gita, 
t Wisesspiritually wise, 

12 
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snfeia: ^ifs ^gjTcm nfeqc. nt<2ii 

18. Noble indeed are all of them, but the wise man is 
deemed by Me as Myself, because steadfast in mind he 
dwells in Me, the supreme goal. 

« «5Tcm IK^II 

19. After many births the wise man, knowing that 
all this is Vasudeva,t worships Me. Such a high-souled 
person is hard to find, 

aqtr5^s«R^m: i 

?T cf f^«IJOTTWm fswcn: |Roi| 

20. Those, whose wisdom has been carried away 
by this or that desire, worship other gods adopting various 
modes of worship (peculiar to each god) compelled by their 
own natures. 

?i5 3fRK: !SPS?iT^gffi=33fa \ 
ci^rsrsT iRtll 

21. Whichever form ( devta ) a devotee wishes to 
worship with faith, that faith of his I make firm. 

^ 5ra: 5nq[. IRRIl 

22. Possessed of that faith he engages in the worship 
of thai devta (god) and from him he obtains his desires 
which in reality are ordained by Me. 


t YasudevasjGod- 
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qr^ qr^ urofq ir^u 

23 , But the fruit, which accrues to these men of small 
intelligence, is impermanent; the worshippers of the devtas 
go to devtas and my devotees come to Me. 


3i5qq>* sqfeqicRf qyq?^ i 

q?; irrqqsnqftit qrnsqqqggqq^iRyn 


24. The foolish people not knowing My highest, impe- 
rishable and unsurpassable nature, regard Me the unmani- 
fested as having come into manifestation. 


qi? qq;T!n: ^iq>5q q>qqTqraqTf q: I 
g^sq qifqsnqTfe qiwsmsqqn^ iRmi 


25. Being hidden by My Yoga maya I am not mani- 
festf to all ; this ignorant world does not know Me the 
unborn and imperishable. 


qqmqifq graq I 
q^qif^T q ^jqi^ AT g q qisrq 


26. I know, O Arjuna, the past, the present, and the 
future creations, but no one knows Me. 

* = Imperishable reality and s= Perishable or unreal, 

t Mauifest=Visible. 
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?5ffl>^ grf *?Tffc* q^aq |R«II 


27. O Bharata and harrasscr of foes, by the confusion 
of pairs of opposites caused by desire and hatred, all beings 
in the world have become subject to delusion. 


ilqr qrq siqRi i 


28. But those people of pure deeds, whose sins have 
come to an end, and who are freed from delusion of the 
pairs, worship Me with firm faith. 


qwifercq q?lffcl ^ | 

^ agl gTfe55I5.|R^|| 


29. Those, who resorting to me, strive to be free from 
old age and death, they know “that Brahman,”^ the whole 
of the self,t and all action.t 


♦ That Braliman=The attributeless supreme spirit. 

t Whole of the self=The ego in its entirety that is to say, its identity 
with the supreme spirit. 


t All actionss Prakrit i. 
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nqinrsKT^sfq g qi ^ fe^q^^cig: h^oii 


30. Those who know me in the adhibhuta, adhidaiva 
and adhiyajna, they with the mind fixed in Me, know Me 
also at the time of death. 


NO 

qt*ft gw gHg'^S’jgw: iitsii 


Thus ends chapter the seventh called the Yoga of know- 
ledge and realisation of the supreme spirit in the blessed 
Bhagavad Gita, the Sacred Secret, the divine wisdom, the 
science of Yoga, the colloquy between the blessed Lord 
Krishna and Arjuna, 



CHAPTER Vin. 


The expressions Tat Brahma, Adhyatma, 
Karma, Adhibhutam, Adhidaivam and Adyajna nsed 
in the concluding two shlokas of the last chapter have 
been explained in this chapter and it is declared that 
if a man is devoutly thinking of the Deity at the time 
of death he verily attains to His being. 

Doubtless the influence of the last thought on 
the future of Jivatma is recognized by all the shastras 
and upanishads, but it is not at all possible to consis- 
tently think of a particular object at the time of death, 
when the senses and faculties are in a state of 
turmoil, unless the thought of that object has been 
cherished throughout one’s life and has become a 
matter of habit. It is therefore enjoined that 
one should always meditate on the supreme self 
with utmost love and devotion so that at the time 
of the dissolution of the body his mind may be 
occupied with a single thought, that of the Parmat- 
man, to the exclusion of all other thoughts. The 
cycle of creation and dissolution of the universe 
is also described, and it is stated that devotees blessed 
with divine light attain Nirvana while those who 
are not so blessed remain in lower regions such as 
Swarga (Paradise) and are liberated only when they 
obtain divine light and spiritual knowledge. 



f%‘ 3^'0w I 

gfe* sitg5«f^t^ II ^11 

CHAPTER VIII. 

Arjuna spoke. 

L What is that Brahman ? What is adhyatma and 
what is action O Purushottama ? What is that which has 
been described as Adhibhuta and what is that which has 
been spoken of as Adhidaiva ? 


sranJT^T^ g iRii 

2. How and who is adhiyajna in this body, O Modhu- 
sudana, and how at the time of death art thou to be known 
by the self-restrained person* 


firan: n^ii 


The Blessed Lord spoke. 

3. Imperishable and supreme is Brahman* The 
Adhyatma (ego) is said to be the embodied self, the act of 
Cj:c?^tin0 th? beings is named Kayma, 
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^ SR ii^jii 

4. Adhibhuta* is the perishablet existence and the 
Purusha is the adhidaivat; I am the adhiyajnaij: here in this 
body, O best of the embodied ones. 

aUfriqfJT^ g JTT^ | 

m armfe m imii 

5. Whoso at the time of death meditating on me 
leaves the body and goes, he attains to My being, there is 
no doubt in this. 

^ ^ rST5lf?3rf^ I 

cf fl^TqJIlfeT: ||^|| 

6. When a person who is always meditating on a 
particular being thinks of him at the time of leaving the 
body he verily attains to that being. It 

qrorgw?: g i 

non 

7. Therefore at all times do thou meditate on Me 
and fight ; with mind and reason dedicated to me thou 
shalt without doubt attain to Me. 

• Adhibhuta=Material things such as body etc. 
f Adhidaiva=Purusha or individual self 
•J; Adhiyajna=Supreme self 

Whatever thought is constantly cherished by a person throughout 
his life the same occupies his mind through force of habit even at the 
time of death, 



[ 97 ] 


qm 35«i f^55f mfe qT«lT5ra:r!?l?r. IKII 

8. Meditating with the mind fixed by constant 
practice, and not allowing it to wander in any other direc- 
tion, one attains to the Supreme Divine Purusha (Self) 
O Son of Kunti. 


3*7^: I|q,U 

vnFcqi 5 ?r> qtnq&R i 
qmnT%^?q ?t q^ 3?.qgqfR f^sqq^ li>oli 


9 6 10. Whoever, at the time of death with an un- 
wavering mind and firm devotion, properly fixing his life 
breath between the eyebrows with his Yogic power, 
meditates on the all-wise, the eternal, the supreme ruler, 
the smaller than an atom, the supporter of all, of unthinkable 
form, the glorious like the sun and far beyond darkness, 
he reaches the supreme refulgent Purusha. 


fqsflf^ q?Ic!q> | 

qgRq q# qq nun 

11. That which the knowers of the Veda declare 
imperishable, that which the self controlled and freed from 
passion enter into, that desiring to attain which they 
practise brahamcharya,* that goal I shall explain to thee 
briefly, 

• Brahamcharyasrlife of coutineuce aud chastity, 

13 
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h^rii 

sifl I 

?T: SRlf^ c?I5J^ ^ ?ITfa q^m IR^II 

12 6 13. Having closed all gates (sense), restraining 
the mind in the heart, having fixed the lifebreath in the 
head, and being engaged in meditation, uttering OM, 
the one syllable name of Brahman, everthinking of Me, 
whoever leaves the body he reaches the supreme goal. 

sRTqf^Hi: esci qt ni fqcq?[i: | 

qi4 H^«H 


14, Whoever constantly and without interruption 
meditates on Me with singleness of mind, 1 am easily 
attainable by him, the overdevout Yogin. 


qig^q f :«qT5!qwnTsa[5lir I 

HTcgqfjq q^qf IRIT: \\\f^\\ 

15. The great sages, who have reached the supreme 
state of perfection, do not after attaining me take another 
birth which is the source of pain and is transitory. 


g «^?^q gjrafR q fq?j^ il^^il 

16. All worlds from the world of Brahma downwards 
arc returning places O Arjuna, but reaching me O son of 
Kunti there is no rebirth. 
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5*T«?^Tf5n sim: iil®ii 

17. Those who know day and night (significance of 
time) they know that a Brahma’s day is equal to thousand 
mahayugas’*' and that his night is also equal to thousand 
mahayugas. 


iiUli 

18. All the manifestations come forth from the un- 
manifested on the coming on of (Brahma’s) day, on the 
coming on of the night they dissolve into what is called 
unmanifested. 

ijjisim: ^ o^nrsf i 

am llU" 


19. This same multitude of beings comes into exist- 
ence again and again. It is dissolved at the approach of 
the night, O Son of Kunti and comes forth on the approach 
of the day. 


q^^ai’?raTa>Sm>S5arl3>S5q^Tc^!lt?R: 
a: gifg fisiac^ h iRoll 


20. But far higher than this unmanifested entity 
there is another eternal unmanifested being which on the 
destruction of all these beings does not perish. 

* Mahay uga is equal to tour yiigas 
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?r mcq 51 q5;>^ to ir^ii 


21. What has been described as the unmanifested 
and imperishable that is said to be the highest goal, 
attaining to which none returns, that is my supreme abode. 


3^^: e crc: qm | 

q^|5ci: (Biiiffi 351*1. IRRil 


22. Now that highest Purusha O son of Pritha within 
whom all beings rest and by whom all this is pervaded is 
attainable by exclusive devotion only. 


q’sr cTOllfewTf | 

TOTcn 3 SRTSj IR^II 


23. O best of the Bharatas I will now tell thee that 
time dying in which the Yogins do not return, and that in 
which they do return. 


3^ TOT3T ^ 5RT: |R«II 

24. Going by the path of fire, light, daytime, the 
bright fortnight and the six months of the northern solstice 
the knowers of the Brahmans (supreme beings) reach the 
Brahmans. 
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ci^ gi^n’ef 5qtfeqfift sncq H^^ii 


25. Going by the path* of smoke, night, the dark 
fortnight and the six months of the southern solstice, a yogin 
reaches the light of the moon and comes back. 


*Ttft 3iTra: I 

g;?: mR^ii 


26. The bright and dark paths of the world are 
deemed as eternal, going by one, one does not return while 
going by the other he comes back. 


qi?! sRafT i 

5ft*Tgxiit ir«ii 


27. No Yogint who knows these two paths is ever 
deluded, O Partha, therefore at all times be steadfast in 
Yoga, O Arjuna, 


•Note: Fire, light, etc. would seem to mean the path of divine knowledge, 
while smoke, night etc. the path of divine ignorance. The purport 
of this shloka is therefore that persons, who have acquir'd divine 
knowledge and have thereby realised the identity of the ego with 
the supreme self, are released from the cycle of birth and death, 
while tho&e who have not yet acquired divine light, remain subject 
to transmigration. 

t Yogin=Karmayogin possessed of divine illumination. 
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^5 af^lJJ, I 

aic^f^ cJc«4fil^ CR IRCll 

28. Knowing this* a Yogin goes beyond all that fruit 
of merit which has been described as accruing from the 
study of the vedas, from sacrifices, from austerities, and 
from gifts, and attains to the supreme and eternal abode.! 




Thus ends chapter the eight called the Yoga of im- 
perishable Brahman in the blessed Bhagavad Gita, the sacred 
secret, the divine wisdom, the science of Yoga, the 
colloquy between the blessed Lord Krishna and Arjuna. 


• This=the knowledge of the two paths described in 24 & 25 shlokas, 
t Abode=peace. 



CHAPTER IX. 


This Chapter deals with spiritual knowledge, 
divine glory and divine worship. The supreme 
being creates and dissolves the universe through His 
Maya or Prakriti, but being Himself attributeless He 
cannot be called an agent or actor. 

Deluded men of demoniacal nature identifying 
themselves with the material body do not pay any 
regard to the Atman (the self) dwelling in their 
bodies. Godly men worship the supreme Being in 
many ways, some by sacrifice of knowledge thinking 
Him, as the soul of the universe or as distinct from 
it. Those who worship Him for the acquisition of 
divine illumination attain Nirvana while others who 
worship Plim for the fulfilment of their desires for 
worldly enjoyments or heavenly pleasures obtain 
their wished-for objects, but they uever attain eternal 
peace and continue to revolve in the chain of 
Samsara (birth and death). The Supreme Being is 
the same to all creatures. Pic has no special predilec- 
tion for any one, but he who worships Him with 
devotion and faith is liberated even if he were a 
person of sinful life, as once he takes to worship the 
deity with singleness of mind his whole nature 
changes and he becomes a saint. 



sft«r»raT3sngf 


^ !prarf i 

fTT^ ^frTTOf??f ^IWTc^ri JTt^q^Sg>TT?i^ ll^ll 

CHAPTER IX 
The blessed Lord spoke. 

1. As thou i\rt not a fault-finder I shall now explain 
to thee this the greatest secret spritual knowledge combined 
with realization knowing which thou shalt be liberated 
from evil. 


?:T3t?p q^fii^gTiw^. i 


2. This highest knowledge is the sovereign science, 
the sovereign secret, the highest purifier, directly realisable, 
(is) in conformity with dharma, very easy to practise, and 
(is) imperishable. 


STSTCq m ll^ll 


3. Persons who have no faith in this dharma do not 
attain to Me, O harrasser of foes, and continue to revolve 
in the wheel of this mortal world. 
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e^^icTTfil SI nyil 


4. The whole of this universe is filled by Me with 
My unmanifested form. All beings are contained in Me, 
but I am not contained in them. 


SI ^ JIcWTPi SjcTTfflf Wf & I 

g »3?i^ fiinoRT >3?raT5S{: imu 


5. Nor are these beings connected to Me. Behold 
my inscrutable power that My Self supports and creates all 
beings yet is not connected to them.* 


«i«ira;wfeci> fsi^ m3: ji?ts^ 1 

am ii^ii 


6. As the mighty wind moving everywhere remains 
always in the akasha (ether) so, do thou know, all 
beings reside in me. 


* The whole creation being an illusion and the supreme Being the only 
reality, there can therefore be no such relation as that of a container 
and contained between the real and the unreal. 

ATo/d— As the mighty wind which, not withstanding its constant motion 
in all directions, remains always in the akasa (ether) and cannot 
affect it in any manner whatsoever; similarly the created Universe 
resides in the supreme being who is neither attached to it, nor is 
affected in any way whatsoever by the endless variety of its com- 
ponent parts and endless changes which are constantly taking 
place in them, 

H 
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^185^ ii<9li 

7. All beings, O son of Kunti, go into my Prakriti at 
the end of a Kalpa and at the beginning of a Kalpa I create 
them again. 


si®f^ gq: gsi: i 

iJjWrafeJT tl<l|l 

8. Resorting to my own Prakriti I create again and 
again this whole multitude of beings which is powerless 
under the control of the Prakriti. 

ff 51 m ciif^ sKnifoi gffsm i 

II (II 

9. Nor do these acts* bind me, O Dhananjaya, remain- 
ing, as I do, like one unconcerned and unattached to them. 

11^0 II 

10. Under My superintendence the Prakriti creates 
the moving and unmoving objects; on account of this, O 
son of Kunti, the world keeps on revolving. 

m agmferair i 

VimslTSlfcit HR iKiii 

1 1 . The deluded do not esteem met clad in human form 
not knowing my higher nature as the great lord of the 
whole creation. 

» ^cts — acts of creuliou etc. 
f Mes=Atrna (the self) 
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irtElTSnT wtqfTRT I 

^€T a^fcr frtf^fiTf f^i: ii^^ii 

12. Vain are their hopes and vain their acts ; vain is 
their knowledge and deluded is their mind. They arc 
clinging to deluding, rakshic,* and asurict natures. 


HT qr^ qgTr | 

¥T5J5f?iqJ^fl5iet Sjnr^T Hl^ll 

13. But the great sages, O son of Pritha, having 
acquired divine nature, worship me with single-mindedness, 
knowing Me as the imperishable source of all beings. 


«rl?T Hi §[53?IT: | 

riu^Fci^ w WFc?TT ffTc^ig^T ll^ail 

14. They, of firm vows, always glorify Me, strenu- 
ously try to attain to Me, revere Me, and always medi- 
tating on Me worship Me with devotion. 




15. Likewise others worship Me the Omnipresent in 
many other ways by the sacrifice of knowledge believing 
me as one wHli, or different from, the universe. 

* R«kshic=iiifernal. 

Asu ricssde moiiiacal . 
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*Tf^>S^5^5qn5nf^^ lcl*5[.lll^ii 


16. I am the Sacrificial rite, I am the Sacrifice, I am the 
offering to ancestors, I am food, I am the oblation chant, 
I am the clarified butter, 1 am the fire and I am the oblation. 

fq?TTf 5 tna> rtrt fqcim?: i 

g [\\^\\ 

17. I am the father, the mother, the supporter and the 
grandsire of this world; I am what is pure and worth 
knowing ; I am the Omkar as well as the Rig, the Sama and 
the Yajurveda. 


R3g: | 

rrr: R5!r: wir rI i ^RoRRh; ^ ii1<1|| 


18. 1 am the goal, the sustainer, the lord, the witness, 

the abode, the shelter, the friend, the origin, the dissolution, 
the stay, the place of rest, and the seed imperishable 
(of all). 


ciqT?R§R5 fRq®T^5^51lfR 5 | 
31^ gq »2c3Sr ^?gsRI?R^R Ill«|| 


19. 1 give heat, I hold back and send forth rain, I am 

immortality as also death, I am Sat* as well as Asat,t O 
Arjuna. 

♦ Sats=Manifest, 
t AsatssUnmanifest. 
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m i 

^ gTwmr^m iroi, 

20, Followers of the three Vedas, drinkers of the soma 
juice, purified of sin, worshipping Me by sacrifices, pray 
for the attainment of swarga (Paradise); they reach the 
holy world of the lord of the gods (Indra) and enjoy in 
heaven the heavenly enjoyments of the gods. 


qsf iTctnicf ir^ii 

21. Having enjoyed the spacious swarga and exhaus- 
ted their merit they come back to the world of mortals. 
Thus following the ritual of the three Vedas those 
desirous of sense enjoyments become subject to going 
and coming. (Transmigration). 


^ 51511: q^qi^ i 

^qt fqcqTffl^TKTqt Ill’ll 


22. Men who meditating on me alone worship me, 
1 secure to them, ever devout, gain and safety. 


¥|tRT «?:g[qT^qaT: I 

^sfq ntN q5^!#q q5Pcqfqf^^^«RH IR^II 

23. Even those devotees who worship other gods 
with faith they also worship me, O son of Kunti, though 
not in the proper way. 
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!T g graf^TsiTq^ci ci'f^ra^gf?a ^ IR«H 


24. I am indeed the lord and enjoyer of all sacri- 
fices but they do not know Me in truth, therefore they 
perish. 


jfT^cr ^mlvcRTfgT^gt fqgggr: i 

giffci ncnfagtsfq wig^iRmi 


25. The devotees of gods go to the gods, those of 
the pitris go to the pitris,'* the worshippers of ghosts 
go to the ghosts, My worshippers alone come to me. 


q5f 5^ q;55 ?(>Bf ^ | 

qq?lTrlT5i: R^ll 

26. Whoever offers to Me with devotion (anything 
be it) a leaf, flower, fruit or water, that (offering), given 
in love by the pure-minded, I eat. 


I 

qgq^g q? t ?^ q Clc^q q^qnuj^ ||^®ll 

27. Whatever thou doest, whatever thou eatcst, 
whatever thou sacrificest, whatever thou givest, whatever 
austerity thou performest, O son of Kunti, do that as 
an offering to Me. 

• Pitrisssancestors. 
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28. Thus with thy heart fixed in the Yoga of renun- 
ciation**^ thou shalt be liberated from the bondage of 
actions which have good and bad results ; liberated (from 
these) thou shalt attain to Me. 


sf & Jj fsrq: I 

^ wstffcT g m flSFqr qfo ^ ir^ii 

29. I am the same to all beings, none is liked or 
disliked by Me but those who worship Me with devotion, 
they are in Me and I also am in them.t 


^ Jlfcfsq: ^ w. ll^oll 

30 Even if a very evil doer worships Me with 
single-minded devotion, he must assuredly be deemed 
as a saint, for he is rightly resolved. 

Jqqfe v:iqicqT S3>q^lf?cr fq*T=Egfe | 
qf?T giTqtf? q ^ «tr: sjut^fq iii^^ii 

31. He soon becomes righteous and attains eternal 
peace. Thou must know O son of Kunti, that My 
devotees never perish. 

• Heiiunciation==renouticing all actions to Me the Deity, 
t Those who have realized through devotion the identity of the ego 
with the supreme reality, they become one with the supreme Being, . 



[ 112 ] 


Jit % qiq 5?iqTf?ic?T ^sfq qiqijt?!?!: i 

32. For by taking refuge in Me, O Partha, whoever 
they be, whether creatures of sinful birth, women, vaisyas 
or sudras, they verily attain the supreme goal. 

^ 3*mfgtiTT: 3«nn i 

55>5Rfejf Slicq mw ll^^ll 

33. How much easier then it is for the holy brahmans 
and the devoted royal sages (to reach the goal). Having 
come to this impermanent and joyless world do thou 
worship Me. 

H5I15TT ¥Rr nggjt m I 

^sfcternicflTJf HrqiPinr: ii^«|| 

34. Fix thy heart in Me ; be My devotee, wor^- 
ship Me, bow down to Me ; thus depending on Me and 
uniting thy self (to me) thou shalt come to Me. 

€» 5i5J^r?n?iT 

5im II ^11 

Thus ends chapter the ninth called the Yoga of Royal 
Science & Royal Secret in the blessed Bhagavad Gita, 
the Sacred Secret, the divine wisdom, the science of Yoga, 
the colloquy between the blessed Lord Krishna and Arjuna. 



CHAPTER X. 


This chapter treats of the majesty and glory 
of divine power, a description of which was com- 
menced in the VII chapter and was continued in 
the IX chapter. The supreme being is the first 
cause of the whole universe which evolves and 
functions through Him. He as the Atman is seated 
in the heart of all creatures. He is the giver of all 
knowledge, divine wisdom and other sattvic* qualities. 
He is the God of gods and the light of lights, in fact 
what is good and great in the universe has emanated 
from a particle of his divine essence. 



Sattvicssgodly , 

15 



315SI ??OT>5Wira: 

jjjr & q?5rf qg: I 

q%st jftqnTOTR ^TiTfe ^ciqiiJqm iKii 

CHAPTER X. 

The Blessed Lord spoke. 

1* Listen again, O mighty-armed, to my supreme 
word which, from a desire for thy good, I shall speak to thee 
who art so devoted to me. 

** ^ qflsf 5f I 

;i5<lfoTT 51 iRii 

2. Neither the hosts of gods, nor the great sages 
know my origin, for I am the first cause of all the gods and 
great sages. 


mjnrwTfsf g 55tq>»it>5K»T i 
^ ^raqrq: w^ll 

3. He, who knows Me as unborn and beginningless, 
and as the great lord of the universe, that wise man amongst 
the mortals is liberated from all sins, 

^ 51 ii^ii 

4. Intelligence, spiritual knowledge, right judgment, 
forgiveness, truth, restraint of the senses, control of the 
mind, pleasure and pain, birth and death, as also fear and 
fearlessness, 
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3t^«T 5ni?iT gfront ^ir i 

#raff?T «T^ »fjnftT hti ii^Mi 

5. Harmlessness, equanimity, contentment, austerity, 
charity, honour and dishonour, all these various conditions 
of beings arc from Me alone. 

JIR51T anaT ^«lt fJIT: SISTT: ||^|| 

6. The seven great Rishis, and four earlier than those 
and the Manus, all of my essence, have come into existence 
from my thought and their progeny are all these creatures 
in the world. 

'Jar g jth 5Eit cJt^: i 

33*1^ SIR li®li 

7. Whoever rightly understands these manifestations 
and powers of mine, he becomes firmly fixed in Karmayoga, 
there is no doubt of this. 

sr? sw^ im: ^ 1 

^ Ht 3«rT WTW5IW^T: IKII 

8. I am the source of the whole universe, it is thro- 
ugh Me that the whole world functions; knowing this the 
wise endowed with devotion worship Me. 

nfear Ji?fcisntin ^>«ra?ci: 1 

m n^n 

9. With thought fixed on Me, and life dedicated to 
me, (my devotees) instructing each other, and talking about 
Me are ever contented and happy. 
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d ^sf Jiigq^iT^ci ^ ii^oii 


10. To those, who are ever devout and worship Me 
with love, I grant them the Yoga of right understanding 
by which they come to Me. 


5n!nqi*qTcii¥iTq^> at^cit nun 


11. Out of compassion for them I, seated in their 
hearts, destroy the darkness born of ignorance by the 
luminous lamp of Knowledge. 


NO 

5^ q^ >qm qfq^r q^ l 
3^ WT»arr ^5q»n§[^n5r null 
^air ^qfqqh:5[?q?jT i 
sqm: gq g^fq ^ u^|| 


Arjuna spoke. 

12 & 13. Thou art supreme brahman, the supreme 
abode, and the supremely pure being. All the rishis, the 
divine sage Narada as also Asita, Devila and Vyasa declare 
thee as the eternal divine purusha, the primieval god, unborn 
and omnipresent, and thou thyself also sayeth so to me. 
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^4&cigcr ?I5=JTT i 

!T % ^ ||^«|| 


14. All this that thou sayest to me I believe to be 
perfectly true O Keshva, for neither the gods nor the dan- 
vas,^^ O lord, know thy personality. 


^«l^TrnfTTcJIT5i %c«r csf I 

ijgrsn 5r*icq^ ii^«^ii 


15. Thou thyself alone knowest thyself, O supreme 
purusha, O creator and lord of beings, O god of gods, O 
ruler of the world. 




16 Thou alone can tell in their completeness thy divine 
glories by which thou art pervading all these worlds. 


gRSf qftfefcWH, | 

^5 #.5 g wis *inqfflqT n^«ii 


17. How may I, ever meditating, know thee O Yogin; 
in what forms O lord canst thou be meditated by me. 


• Danva=a demon, 
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s^^^HTfel 1 1 ^<111 


18, Tell me again in detail, O Janardana, of thy pow- 
ers and glories; for my thirst to hear thy ambrosial speech 
is not satisfied. 


% 5R«rfq^TftT f^T I 

^ 11^ til 

The Blessed Lord spoke. 

19. Now I shall tell thee my principal divine powers, 
O best of the Kurus. There is no limit to the extent of my 
manifestations. 


fi«T ?t g iRoii 

20. I am the self, O gudakesha, seated in the heart of 
all creatures, 1 am the beginning, the middle as also the end 
of all creatures. 


aUT^ETHTJ!^ I 

sirjI ir^h 


21. Among adityas I am Vishnu, among lights I am 
the resplendent sun, among Marutas I am Mirichi, and 
among stars I am the moon. 
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?SS[?lTnn JWSnfe Waifiwfel ^cRT IRHII 


22. Among the Vedas I am the Samveda, among the 
gods I am Indra, among the senses I am the mind, I am 
intelligence of the living creatures. 




23. Among the rudras I am Sankra, among the Yak- 
shas and the rakshas I am Kuvera, (the lord of wealth), 
among the vasus I am Agni and among mountains I am 
Mcru. 


^ g^sf m fqfe qi«l l?^qfcnr i 

^qtdtJTTOi ^ilt: |R«II 

24. Among the priests know Me O son of Pritha 
Brihaspati, the chief of purohits,’^ among the generals I am 
Skanda; and among the lakes I am the ocean. 


q^TRT stqqsftsftu ^isrerori iR'mi 


25. Among the great rishis I am Bhrigu, among words 
I am the one syllable OM, among the sacrifices I am the 
japa sacrifice, among immoveables 'I am the Himalaya. 

* 


Purobil'=priest, 
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31Wlc«i: ^fStlTOT I 

fe’5r?:tg[: g^: ir^ii 


26. Among all trees I am the Aswatha, and Narada 
among divine sages, Chitratha among gandharvas* and 
Kapila rishi among the saints. 


niwjrft^qg i 
JWiniT g TOfvqqg |R«1| 


27. Among horses know Me Uchhaishravas born of 
ncctor, Airawata among princely elephants and king among 
men. 


srsR^Tferqjp^q: iiR<i|| 


28, Among weapons I am the thunderbolt, among cows 
I am the Kamdhenu,t I am Kandharpa among the progenitors 
and Vasuki among the serpents. 

3i!T!Tisn^JT ifTJTTJn i 

fq^TWHT grftiT ir^ii 

29. Among nagas I am Ananta and Varuna among 
water beings. I am Aryaman among the pitris and Yama 
among the rulers. 

• Gaiidharvas=celostial musicians, 
t Kamdhenu=cow of plenty. 
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sj5T^f%i 9;is; sKaitcimiq[, i 

^ q%otTH^ ii^on 

30 Among the demons I am Prahlada, among 
reckoners I am the time, among the beasts I am the lion, 
and Ventaya (garuda) among birds. 


qsrsr: qsraTnl^ nn: I 

vOTiqt qqfj^arrfei m^ii 

31. Among purifiers I am the wind, and Rama among 
the warriors, among fishes I am Makara, and among rivers 
I am the Ganges. 


^*lfnrTiiT%sa^ I 

32. Of the creatures I am the beginning, the middle 
and the end, O Arjuna; among all kinds of knowledge 
1 am the knowledge of the Self and vada * among the 
disputants. 


3»83?:mTiT^Tds%i 3?s: I 

^T55t 

33. Among letters I am the letter A and dwandat 
among all compounds; I am truly the endless time, I am the 
all-faced supporter (of the universe). 

* Vadacs Demonstrated conclusion, 
f Dwanda=a copulative compound in grammar, 

1^ 
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34. I am the all destroying death, as also the source 
of origin of the future creatures; in women I am fame, for^- 
tunc, speech, memory, intelligence, constancy and for- 
giveness. 


HvjT sigt *TT«T^ 3i=5[5am?Ji. i 
nraTJfi w*fwHfs5^a5n j^TSKt: ii^mi 

35. Among samans (hymns of Samveda) I am the 
Brihat saman, among sacred hymns I am the Gayatri; 
among months I am the Margasherakha* and among seasons 
I am the spring. 

36. Of the tricksters I am the dice, of the energetic I 
am the energy; I am victory; I am determination; I am the 
goodness in the good. 

«isrgj?T: i 

5«ira: ws^igswT ii^sii 

37. Among vrishins I am Vasudevat ; among Pandavas 
1 am Dhananjaya (conqueror of wealth)! ; among sages I 
am Viyasa; among seers I am Ushna. 

♦ Margasherakha is a month in which the harvest ripens hence it is 
the month of joy. 
t Vasudeva=Lord Krishna. 

I Dhananjaya=an epithet of Arjuna, 
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wH gsnfw ^Hi sn*i §rT5i^enn5ii iiil^ ll 

38. Of. the Punishers I am the Sceptre. I am the 
policy of those seeking victory; of the secrets 1 am the 
silence; and of the wise I am the wisdom. 




39. That which is the seed of all things that also am I, 
O Arjuna. There is nothing moving or unmoving which 
may be without me. 


iiurftsfe Jin r^55[T!^t fejicftfft m(.m \ 
nn sitg5> WT iiaon 


40. There is no end of my divine manifestations, O 
harrasser of foes. This is only a brief statement of my 
infinite manifestations and glories. 


nn iiatii 


41. Whatever object there is possessed of greatness, 
beauty, and strength, know that as produced from a 
particle of My energy. 
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?^^«ftT5tsT fwcit siJiti’ ny^iii 

42. But of what use is it to thee to know too much of 
this. I am supporting the whole of this universe with a 
particle of My strength. 


smr n^on 


Thus ends chapter the tenth called the Yoga of 
divine power in the blessed Bhagavad Gita, the 
sacred secret, the divine wisdom, the science of Yoga, the 
colloquy between the blessed Lord Krishna and Arjuna. 



CHAPTER XI. 


In .this chapter is described the way in which the 
Deity holds the whole universe with a particle of His 
infinite power. In reality the supreme Being being 
attributeless has no form or shape and therefore what 
Arjuna saw was no doubt only a reflection of the 
incomparable divine majesty created by His Maya or 
Prakriti. Such a vision can only be seen by men who 
are blessed with spiritual wisdom, the spritually-blind 
can never see it. In the last 5 shlokas of this chapter 
is explained as to how a devotee can see such a vision 
and how he can reach the supreme spirit by worship- 
ping Him in His manifested and attributive form. 



a?sf^ 

NO 

trtff 3frJrsmc«^%aJ?^ i 
srsr^^fi ;Tt§>s!!T f%*rat w n^n 

CHAPTER XI. 

Arjuna spoke. 

1. By the speech, which has been delivered by thee, 
as a favour to me, on the highest mystery called Adhyatama 
J(the self), this my delusion is removed. 

% »|cn5ii i 

2. The origin and dissolution of beings has indeed 
been heard by me in full from Thee, O lotus-leaf-eyed, as 
also thy imperishable glory. 

cqWTcUTJf q?:^J€R: | 

^ ptrtciJT ii^ii 

3. It is even so as thou sayest of thyself, O supreme 
lord, (now) I wish to see thy divine form, O supreme purusha. 

JlHld J|?5rT Sflfer?! swt | 

4. If, O Lord, thou thinkest it possible for me to see 
that, then do thou, O master of the Yogins, show me thy 
imperishable self. 
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qrqTfqviifq %qT^ qT^ITqtIr^®a^fqg llt^ll 

The Blessed Lord spoke. 

5. Behold O son of Pritha, my divine appearances 
by hundreds and by thousands, of many descriptions and 
of innumerable colours and forms. 

q5?iei«n i 
cRm^rfor ^trci ii^ii 

6. Behold the Adityas, the Vasus, the Rudras, the 
Aswinis, and also the Maruts; behold many other mar- 
vellous forms never seen before, O Bharatha. 

7. Now behold here in my body, O Gudakcsha, 
gathered together in one place, the whole world consisting 
of moving and unmoving objects as well as whatever else 
thou desirest to see. 

q g qi snqq^ Sjqq^qq \ 

f^sq ^ q^q ^ qlq^^q^ ||<ili 

8. But thou canst not see me with thy these eyes. I 
am giving thee divine eyes ; behold my Yogic power and 
glory. 



[ 128 ] 


crat i 

«n«ik «n:»f tii 

Sanjaya spoke. 

9. Having thus spoken O King, Hari the great lord 
of the Yogins showed to the son of Pritha his most 
glorious divine form. 




10. With many mouths and eyes, and many won- 
derful appearances, adorned with many heavenly 
ornaments, and ^holding many heavenly weapons. 




11 All wonderful, boundless and resplendent, facing 
all sides, wearing heavenly garlands and vestures and 
anointed with heavenly perfumes. 




12 The splendour of thousand suns risen together at 
one time in the sky may perhaps be something like the 
splendour of that migihty being. 
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a[*Tc?c?sf i 

10^ qwGf^^ 11 ^>11 

13. There in the body of the God of gods the son 
of Pandu saw, seated in one place, the whole world in 
its various forms and divisions, all separate from each other. 

ssdm vpfgm: i 

H. Thereafter he, the conqueror of wealth*, filled 
with amazement, and with his hairs standing on end, 
bowing down his head and with clasped hands, thus spoke: 

f 

N© 

Arjuna spoke. 

15. O God, I behold in thy body all the gods, as also 
the hosts of various classes of creatures, the lord Brahma 
seated on his lotus seat, and all saints and heavenly 
serpents. 


qjpnfil | 

5iTf?f sf n«f 51 qR«iTfiT iit^ll 


16, I see Thee on all sides in infinite forms, with 
countless arms, bellies, mouths, and eyes; neither Thy 
end nor middle nor again Thy beginning do 1 see, O Lord 
of the universe, O universal form. 

♦ Conqueror of wealth is the title of Arjuna. 

1 ? 
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gfetrf g I 

qipiffrr c^ aH*^fi^R55T4afejTaf^il, ll^«ii 

17. I see Thee adorned with diadem, mace and discus, 
a mass of splendour, refulgent everywhere, shining like the 
blazing fire and the sun, difficult to behold, and immeasur^ 
able on all sides. 

c^iTsj’c* qtflf I 

cqqsqq: S5Ti?5r?Tgif*ftHT iTcit ^ IU<iii 

18. Thou art imperishable, the supreme goal of 
knowledge, Thou art the supreme support of this universe, 
Thou art unchangeable, and the protector of the eternal 
dharma. Thou art the ancient Purusha,* this is my 
conviction. 

qjjqift c^t ciqf?W uun 

19* I see Thee without beginning, middle or end, 
possessing infinite power and endless arms, with eyes 
like the sun and moon and mouth like burning fire heating 
the whole universe with Thy radiance. 

gi«rraf«isq>fe[»Rft sqia c^^jt f^snsi i 
5|T|cr nsrewg- iroh 

20. The space between heaven and earth, as also all 
quarters, are filled with Thee alone ; having seen Thy 
wonde’"ful and awe inspiring form the three worlds are 
trembling with fear, O mighty Being. 


♦ Purusha=Eternal Spirit, 
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anjft % rWT ^ff?! i 

^^c3^WT cfs^Tfe: IR^Il 

21. These multitudes of gods enter into Thee indeed, 
some stricken with fear extol Thee with joined hands. 
Hosts of great rishis and saints uttering “hail to Thee" 
extol Thee with many sublime hymns. 


% g «iwiT H^asf^tKjrqrsr i 

22. The Rudras, the Adityas, the Vasus, the Saints, 
the Visvadeva, the Aswinis, the Maruts, the Yakshas, the 
Asuras, and the hosts of Sidhas all these are looking at 
Thee in amazement. 


23. Having seen Thy immense form, O Mighty-armed 
with many mouths and eyes, many arms, thighs and feet, 
many bellies and many frightful tusks, the people are 
trembling with fear and so am I. 


SST ^ c^TT sisqfemf^rncin ^ jt iiRaii 

24. Seeing Thee touching the sky, blazing in many 
colours with widely opened mouths, with large blazing eyes 
my heart is trembling with fear. I have no self-control nor 
peace of mind, O Vishnu. 
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%it iT 311^ H g ?nf 5inf«gig 

25. Beholding Thy mouth with frightful tusks and 
resembling death-dealing* fire I know not the four quarters, 
nor do I find peace. Be Thou gracious, O Lord of gods and 
the support of the Universe. 


snft ^ cm 5 ^t: ^ i 

26. All the sons of Dhristrashtra together with these 
hosts of the Kings, as well as Bhisma, Drona and the son 
of the charioteer (Kama) as also our principal warriors, 


% ^<qiU|T Pnnffr! I 

irsh 

27, Are hurriedly rushing into Thy terrible mouths 
with dreadful tusks ; many are seen sticking in the spaces 
between the teeth with (their) heads crushed to powder. 

«mT ^fgsf^fgggr i 

am amift iRdii 

28. As the waters of flooded rivers rush with great 
force towards the ocean, so these heroes of the world of 
man enter into Thy flaming mouths. 

Death dealing firestire which consumes the world at its dissolution at 
the end of a Kalpa. 
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5SR55T q?I^T SITOW I 

<raq *n?n?I at^Fi^qifq \\'H<\\\ 

29. Just as moths rush with great speed into a blazing 
fire for their destruction, even so do these people rush 
hurriedly into Thy mouths for annihilation. 

30. While devouring all these people with Thy blazing 
mouths Thou lickest them on all sides and filling the whole 
universe with Thy splendour, Thy terrible light is scorch- 
ing it, O Lord. 

st % jraRifii 

31. Tell me who Thou art so terrible in form, I bow to 
Thee, O supreme lord. Be merciful, 1 wish to know Thee 
the primeval Being, for I do not understand Thy doings. 

?qT Sf ^sqferar: sicqsft^g qW: ll^s^ll 

The Blessed Lord spoke* 

32. I am the time (death) destroyer of creatures, am 
now engaged in destroying these people even without thee* 
none of the warriors standing (here) in hostile armies shall 
survive. 

♦ Without thee= Without thy taking pan in the battle. 
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^r?fn: HH^ii 

33. Therefore do thou arise and gain honour, conquer 
the enemies and enjoy a prosperous kingdom. They have 
already been slain by me, be thou a mere instrument, O 
Savyasachin*. 

5 W 3t JifVsflf g[ 5RS[«i gf ^ 5l«IT«IT?Tfq qtvi^TSI. I 

jpn 5r% *n 3?if«igi ?:5t ll^«ll 

34. Slay Drona, Bhisma, Jayodratha, Kama and 
other brave warriors. They are already killed by me, do 
not fear, fight, thou shalt conquer the enemies in battle, 

^ 0:^5 noHSii 

Sanjaya spoke. 

35. Having heard this speech of Kesava, the terrified 
Arjuna, with joined hands and trembling, bowed down and 
thus spoke to Krishna in stammering voice. 

NO 

Arjuna spoke. 

36. It is right and proper, O Harishakesha, that the 
world rejoices by Thy praise and is devoted to Thee, that 
the terrified rakshas flee in all directions, and that all the 
hosts of saints pay homage to Thee. 

• Savyasachiussineaus both banded. It is the epithet ot Arjuna, he 
could draw the bow with either hand with equal skill. 
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^ 5i&<riT5tci7!^*Td^^ sigiir>sc!n(^iiw | 

sjsffr! ^la snrfi?^ 11^911 

37. And why should they not adore Thee, O mighty 
lord. Thou art greater than, and the first cause, even of 
Brahma, O infinite Being, O Lord of the gods, O abode of 
the universe; Thou art imperishable and beyond all that is 
Sat* and Asat.t 

3 ^: 3?:inT^c5nT^ 1 

g q5c g vnu c^qr qq fqjqqiRT^q ii^<sii 

38. Thou art the primieval god, the ancient Purusha; 
Thou art the supreme support of this universe. Thou art 
the knower and the knowable and the supreme abode. By 
Thee is pervaded the universe, O being of infinite forms. 

mi^: srsnqfe^ srfqmqpa 1 
smt gqsr jjiitsfq wt lUtii 

39. Thou art Vayu, Yama. Agni, Varuna, Moon, 
Prajapati and the great grandfather. Hail ! hail to Thee ! 
a thousand times and again and again hail ! hail to Thee ! 

sm: qq ^ 1 

eq setinsitfq qqtsfe ^iq; 

40. Salutation to Thee from front and behind, saluta- 
tion to Thee from all sides, O Thou all ; Thou art of 
infinite power and of infinite valour, Thou pervadcst all 
things and therefore Thou art all. 

♦ Sat=Aught. 
t AsatsssNaiight, 
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siwi t f i 

»«3inraT nfi^nsf r»%«f wt smi^csioi^^ ^fq ii«^|| 

f^1?3n5qTe5J3iTt3t^3 I 

qqits>qq»cq^rl ||«R|| 


416 42. Whatever has been rashly said by me 
through ignorance or love, addressing Thee as “O Krishna”! 
“O Yadava”! “O friend”! thinking of Thee as a friend only 
and not knowing Thy this greatness, and whatever unmeet 
treatment Thou hast received in fun or play, when lying 
down, sitting or at meals, when alone, or in the 
sight of others, I beg of Thee, O immeasurable one, to 
forgive me for that. 


43. Thou art the father and the object of adoration of 
this moving and unmoving world. Thou art greater than 
the great, there is none equal to Thee in the three worlds, 
how can there be a superior, O Being of matchless glory. 


H^ Rtggqi w T sif^gra ^ TOT«{^ i 

fq^ 5^ &q: fiwrqitfe iiauil 

44. Therefore bowing down and prostrating the body I 
implore Thee, O adorable lord, to be gracious. You can, O 
Deva, forgive me as the father forgives the son, as a friend 
forgives the friend and as a lover the beloved. 
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3Tf^^ f f 51 ^ jnrt ^ i 

^ 3[W5 ??T ^%3n 5iaf^5T« iia«^n 

45, Having seen what was never seen before, I am 
delighted, but my mind is bewildered with fear. (There- 
fore) show me, O lord, the same {thy original) form, be 
merciful, O lord of the gods, and the abode of the universe, 

c5T 1 

ag^lta via fa>g^ ii«^ii 

46. I wish to see thee as thou wast before, with diadem, 
mace and discus in hand, be thou in the same form with 
four arms, O thousand armed, O universal form. 

«ftWT^T5SrTg 

aai srei^a aara^ ^ ^aaicaatairt, i 
%5i>aa ^aa?am?f ca5[!=^a a S^jan iia«u 

The Blessed Lord spoke. 

47, Through My grace I have shown thee by My 
Yogic power this My supreme, effulgent, universal, bound- 
less, original form, never seen before by any other than 
thyself. 

a ^^ajji«iaaa qr^a ai fearfa^ aatfaaa: i 
waa 315 ^ ca^a fiasrat?: 

48. Not by the study of the Vedas, nor by the perfor- 
mance of Yajna, nor by giving alms, nor by meritorious 
acts, nor yet by severe austerities, can I be seen in this 
form in the world of man by any other than thyself, O he|:p 
of the Kurus. 

l§ 
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m ^ 5>wT m ^ f i 

5?T^cnift: sfl?fH?TT: ^ STq^ f|\j^|| 

49 . Be not afraid, nor bewildered on seeing such a 
terrible form of Mine ; freed from fear and cheerful at 
heart do thou again sec My that very form. 

5T!g^^«it^c=qrT »jq; i 

3n«rerqmra ^ gq: ^iq^giifTciTT iihoii 

Sanjaya spoke. 

50. Having thus spoken to Arjuna, Vasudeva again 
showed his own form. That mighty Being, assuming his 
gentle appearance, consoled the terrified (Arjuna). 

snjq sfqra 

so 

ing«i ciq i 

at^f^ »r?!; Il^^ii 

Arjuna spoke. 

51. Having seen this Thy gentle human form, O 
Krishna, I have now become calm in mind and am 
restored to my natural state. 

^q fs-qiqfe q?qrr i 

The Blessed Lord spoke. 

52. It is very difficult to see this form of Mine which 
thou hast just seen, even the gods are ever longing to see it, 
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5fTt ?iq^t sf I 

g[i fs^inF^ m q«n im^ii 

53. Not by the study of Vedas, nor by the practice of 
austerities, nor by the making of gifts, nor by acts of 
sacrifice, can I be seen in this way as thou hast seen Me. 


^TcT si%^ 53 q<aq ll5^yll 

54. It is by single-minded devotion alone that I can 
be seen in this form and known in reality and entered into, 
O harrasser of the foes. 

JTc3;iT^rq^:iit tR: I 

55. He who works for Me, who looks upon Me as the 
supreme goal, who is devoted to Me, who is free from 
attachment, who is without enmity to any being, he attains 
to Me, O Pandava. 


agifi[?iraT 

NO 

Thus ends chapter the eleventh called the Vision of 
the Supreme Being as the Soul of the universe, in the blessed 
Bhagavad Gita, the sacred secret, the divine wisdom, the 
science of Yoga, the Colloquy between the Blessed Lord 
Krishna and Arjuna. 



tHAPTl^R kll. 




In the last shloka of chapter XI is extolled the 
worship of the Deity as manifested in the universe, 
while in the preceding nine chapters is inculcated the 
worship of the unmanifest and attributeless Divinity. 
This naturally raises the question of the relative 
merits of these two modes of approach to the Supreme 
Being. Arjuna therefore enquires in this chapter 
(XII) as to which of these two paths is the better one. 
In answering this question the Blessed Lord avoids a 
direct comparison between them, as they are not 
comparable, but explains that they both are conducive 
to the attainment of the supreme goal. The 
realization of the unmanifest being exceedingly diffi- 
cult, He exhorts Arjuna to worship Him in His 
manifested form with firm faith and utmost devotion. 
Such worship leads a true devotee more easily to 
divine illumination and ultimately to the realization 
of the unmanifest, attributeless and unthinkable 
supreme reality. 



gTS[?itswnq; 

NO 

orgf ^ 1 

^ gicqgj^HS^gj ^qr % q>»Tfiram; ii^ii 

CHAPTER XII. 

Arjuna spoke. 

1. Which of those devotees, who thus**^ worship Thee 
with constant devotion, and those who worship Thee, the 
imperishable and the unmanifest, is better versed in Yoga ? 


^ m fqrq^tRT | 

a^T q^cqt^cn?^ ^ fr?!T; irii 

The Blessed Lord spoke. 

2. Those who have fixed their hearts in Me, and are 
in constant devotion and worship Me with utmost faith, arc 
deemed by Me, the most excellent Yogins. 


^ qqqr^ i 

a fiwra^y ^\\\\ 


3. But those who worship the imperishable, the 
indefinable, the unmanifest, the all pervading, the 
unthinkable, the unchangeable and the eternal. 


* Thus=as described in shloka 55 of the last Chapter (Chapter XI.) 
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^ mcggff?! ui^ sccit: nan 


4. Whose senses are under thorough control, who 
have equal regard for all and are intent on the welfare of 
all creatures, they verily reach Me. 


ais?i^T f? limi 


5. Greater is their trouble whose minds are set on 
the unmanifest, as the attainment of the unmanifest is most 
difficult for the embodied (ones). 


?r g Jrft Hcq^r: i 

5[>it?r nt 11^11 

6. But those who dedicate to Me all acts and who 
are devoted to Me and worship Me with single-'minded 
devotion. 


Jicg?rfeT?:OTrog. i 
JifeticqT^q iisii 


7. Them, with hearts fixed on Me, I deliver, O Partha, 
before long from the ocean of this mortal world. 
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^ R ii^ll 


8. Fix thy heart in Me, let thy mind dwell in Me 
alone, thereafter thou shalt abide in Me without doubt. 


3ISCI Jf I 

tfcit mfii^ic?T VIH5R II til 


9. If thou art unable to fix thy heart firmly on Me, 
then seek to reach Me by Yoga of constant practice, O 
Dhananjaya. 


J7c9R*lq?:iTt i 

n^^infq sRnTfii ii^oli 


10. If thou art unable even to do constant practice, 
devote all thy actions to Me, even by doing actions for 
Me, thou shalt attain perfection. 


fIR HUH 


11. If even this thou art unable to do, then resorting 
to my devotion, and controlling the self, renounce the fruit 
pf all actions. 
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ifrrsEjrJT i 

v:qRTc^««i;5!c?im^mi^T^<!TJ|fcw;n n iRii 


12 , Verily knowledge is superior to practice and 
meditation is superior to knowledge, while the renunciatiop 
of the fruit of action is better than meditation ; from 
renunciation peace is obtained immediately. 


»ttST ^4»3rTT5TT ^ I 

13. He who hates none, is friendly and compassionate 
to all creatures, who is free from attachment and egoism, 
to whom pain and pleasure are the same, who is patient, 


q?iTcm i 

HgtR: & fiw: ii^aii 


H. Who is ever content, and self-restrained, who is 
firm in faith and has dedicated to Me his mind and reason, 
that devotee is dear to Me. 


?t: e g & fsRi: 


15. That devotee, by whom the people arc not 
perturbed and who is not perturbed by the people, who is 
fr^e from exultation, envy, fear and agitation^ is dear to me, 
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qc|5*l«i; | 
q> JTgrK: « ^ f^: 


16. He, who is free from desire, is clean (in mind and 
body), is clever, neutral and free from anguish, who has 
renounced all undertakings, that devotee of mine is dear 
to me. 

qt sr q tfe q sntsifa R I 

wfeqifq: Ja ^ f«q: ii^aii 

17. He, who neither rejoices nor hates, nor grieves, 
nor desires (anything), who has renounced good as well 
as evil and is possessed of devotion, is dear to me. 


sg fnt g ci%iT mgrqJTiJrqt: i 


18. He, who is the same to friend and foe, to esteem 
and disesteem, to whom cold and heat, pain and pleasure 
are the same, who is free from attachment, 


3?fet%ci: fsra> gc: ii^^d 


19. To whom censure and praise are equal, who keeps 
silence, is content with anything, is homeless and steady^- 
minded and is full of devotion, that man is dear to me. 

>9 
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nrq^T ^ fswr: ir®ii 

20. Those devotees, who follow this ambrosial dharma 
which has been declared, and arc endowed with faith and 
devoted to Me, are most dear to me. 

ir>»naT^ 

Thus ends chapter the twelvth, called the Yoga of 
devotion in the blessed Bhagavad Gita, the sacred secret, 
the divine wisdom, the science of Yoga, the colloquy 
between the Blessed Lord Krishna and Arjuna, 




CHAPTER XIll 


This chapter treats of three subjects namely the 
Kshetra, the Kshetrajna, and the knowledge or true 
wisdom. 

Kshetra represents the body, it consists 
of twenty-four tattvas and seven vikars, and is the 
product of the three gunas of Prakriti. 

The Kshetrajna is the Self or Purusha which 
resides in every Kshetra. It is identical in its 
essence with the Parmatman (the supreme self). 

The knowledge or true wisdom consists in the 
cultivation of godly life and in the realization of the 
fact that the goal of knowledge is the supreme Being 
who is said to be neither aught nor naught. Prakriti 
and Purusha are beginningless and it is by the union 
of these two through the unconditioned will of God 
that the creation, preservation, and destruction of the 
universe comes about. The whole work of the 
universe is done by Prakriti under the control of the 
supreme Being who does nothing directly. Those 
who have realized this truth attain the eternal peace. 



tw?it %f% cf sn|: cjfe?: Ilia 

CHAPTER XIII 
The Blessed Lord spoke. 

1. This body O son of Kunti is called Kshetra and 
He who knows it, is called the Kshetrajna by those who 
know both. 


nt I 

na fW IRII 

2. Know Me even, O Bharatha, as the Kshetrajna in 
all the Kshetras. The knowledge of Kshetra and Kshetrajna 
is what is deemed by Me to be the true knowledge. 

5rT|[sra qfg^Tft qcra I 

^ g qt qcSt¥IT?l^ clc^nr^J! ^ ll^ll 

3. What that Kshetra is, of what nature it is, and 
what are its changes, and what is from what derived, and 
who the Kshetrajna is, and what are its powers, that briefly 
do thou hear from Me. 

5iifqf¥iq|>qT jftcT I 

ii^ii 

4. This subject has been sung by many a sage with 
numerous hymns of different descriptions It has also been 
explained with the help of well-ascertained and cogent 
texts of Brahamsutras. 
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^fhpnfnr g[3nqR g qg iimi 

5. The (five )^ great elements, egotism, reason, and 
the unmanifested (Prakriti), the ten- senses and the mind, 
and five'^ objects of the senses, 

q?ic^5f ewigq ii^ii 

6. Desire,^ hatred, pleasure, pain, the aggregation,^ 
intelligence and firmness, this briefly is called Kshetra with 
its changes. 


3?igTqfqT«5f ii«ii 

7. Humility, sincerity, harmlessness, patience, up- 
rightness, service of the preceptor, purity, steadfastness, 
and self control. 

1 The five elemeuts are : ether, air, tire, water and earth. 

2 The ten senses are : eyes, ears, nose, tongue, skin, larynx, 

hands, feet, anus and the organ of generation. ^ 

3 The five objects of senses are : sound, touch, form, taste and odour 
or smell. 

These twenty, with egotism, reason, Prakriti and the mind, are desig- 
nated as twenty-four tattvas, 

4 Desire, hatred, etc. mentioned in this shloka are designated as the 
seven vikaras or changes. 

5 The aggregate here means the power of cohesion by which the senses 
and organs are licld together. 

The twenty-four tattvas mentioned in the fifth shloka and the seven 
vikaras as detailed in this the sixth shloka constitute the body 
(Kshetra). 
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8. Indifference to the objects of the senses, complete 
absence of egoism, always keeping in mind the evils of 
birth, death, old age, sickness and suffering, 


g lUil 

9. Unattachment, and absence of self-identifica- 
tion with son, wife, home and so forth, and constant 
equanimity of mind on the occurrence of the desirable, as 
well as the undesirable. 





IKoll 


10. Unflinching devotion to me, by meditating on me 
with singleness of mind, resort to lonely places, want of 
pleasure in the congregation of men. 


«^?RirTSTfTrf3 ntrRq^rTST HUH 

1 1 . Constancy in self knowledge, seeing everywhere 
the object of true knowledge (God), these are said to be 
the knowledge, and what is opposed to it is ignorance. 
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IPT qricngrafqrfjT i 

3?!iT^nrq^ 5^ H «^Tl=If55^ ll^^ill 

12. That which should be known I shall explain 
knowing which one attains immortality. The beginningless 
supreme Brahma is said to be neither Sat’'^ nor Asat.f 

?I^c!:qTfwqT^clr5J^cftsF^rs!l^g^St^ I 

c^l llt^ll 


13. His hands and feet are everywhere, everywhere 
are His eyes, heads and mouths, His ears are in all places 
and He remains in the world covering all. 


3TO?F fsirftrf jjon^xB g n^«ii 


14, The functions of all senses are reflected in Him, 
yet He is without any sense organs. He is unattached, yet 
He supports all. He is devoid of qualities, yet enjoys 
qualities. 


sjciTsimsrc g i 

ftw 51 ^ iitmi 


15. He is without and within all beings moving and 
unmoving ; being extremely subtle He is not knowable. He 
is far and yet He is near also. 

* Sats=aiight 
t Asat==nHUght 
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g afe^ aafawT ^ n^^n 


16. He is undivided yet appears divided in creatures, 
He is the supporter of all beings, and the goal of knowledge. 
He is the destroyer as well as the creator. 


5rT5r ta fTTHaiq ii^®ii 


17. He is the light of all lights. He is said to be far 
away from darkness. He is knowledge and the goal of 
knowledge. He is attainable by knowledge. He is seated 
in the hearts of all. 


5% ci«iT friJT g>tR ein^cf: i 


18. Thus, the Kshetra as well as knowledge and that 
which should be known have been briefly declared. My 
devotee knowing this attains to My Being. 

jjsq qwiqfq i 

fqsRTCra sniiaq fqfe[ SCflfewiqTS^ ii^H 

19. Know that Prakriti and Purusha arc both 
beginningless, and know that Vikaras (changes) and Gunas 
(qualities) are born of Prakriti. 
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¥it^^ IROII 


20. In the production of cause and effect, Prakriti is 
said to be the cause ; in the experiencing of pain and 
pleasure Purusha is stated to be the cause. 


3^: si^fesrRSOTTsi^ i 

SRRnf IR^II 


21. Purusha seated in the Prakriti experiences the 
qualities born of Prakriti; attachment to the qualities is 
the cause of his birth in good and evil wombs. 


3q5[^3n!rn g «rif ¥rW ntw: i 

q?:: irhii 


22. The supreme Purusha seated in the body is said 
to be the spectator, the permitter, the supporter, the 
enjoyer, the Great Lord and the Supreme Self. 


^ 3^ g spi; I 

^qiqtsfq 5T e »iq>5RT5Ifq& IR^II 


23. Whoso thus knows the Purusha and the Prakriti 
with its qualities, whatever his actions* he is not born 
again. 

♦ Literally while \vorking in every way. 

20 
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24. Some see the atman in their hearts by meditation, 
others by renunciation and yet others by right performance 
of actions (Karmayoga). 




25. Again others not knowing Him thus, worship 
assiduously by hearing from others. They also cross 
beyond death adhering to such hearing. 


I 

*i5ra4« ir^ii 


26. Whatever, the least thing, animate or inanimate, 
is born know that, O Bharata, as the result of the union of 
the Kshetra and Kshetrajna. 


q: qs[qfe « |R«I| 


27 He who sees the supreme Lord existing in all 
creatures in an equal measure, and not perishing on the 
destruction of the creatqres he knows the truth, 



[ 155 ] 

ST f^^IrllSJTcflTfi ?!?!> mf?! q^T *tF?TJ 5. IR^II 

28. Knowing the same Lord existing equally every- 
where, he does not destroy’^ his self, and thereby attains 
the supreme goal. 

q^q g feqqi’aiTfq eq?i: | 
q: q^qfq cfqicfliqwqrcTR e q^fe iRtii 

29 Whoso sees that all varieties of actions are done 
by Prakriti, and that the atman does nothing, he sees, the 
truth. 


qq qq g fq^cTis:* qgi moi, 

30. When he realises the whole variety of created 
beings as rooted in One and from that One the whole 
of this expansion, then he attains to the Brahman.t 

3mT%qT^qoicqTrqs:qTcmqq5?m: | 

^n^wtsfq q q fecqq ii^^ii 

31. By reason of being beginninglcss, and attribute- 
less, this imperishable Supreme Self, though dwelling in the 
body, neither acts nor is tainted, O son of Kunti. 

• A niau who has divine illumination knows that the body which is 
perishable is not his atman (self) which is indestructible; on 
the other hand an ignorant man who thinks the perishable body 
to be bis self, really injures himself b^ clinging to false notions 
and thus continuing in the wheel of birth and death. 

f All that appears to exist is in reality the Supreme spirit appearing in 
so many forms through his maya. 
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«I«IT 5a4*T5r I 

^1 g^nrjqi Ji>qfewj& \\\^\\ 

32. Just as the all-pcrvading ether from its subtlety 
is never tainted, so the self dwelling in all the bodies is 
not tainted. 


«rat i 

?l«JT WR?! Il^^ll 

33. As the one sun illuminates the whole of this 
world, so does the Kshetri, O Bharata, illuminate all the 
Kshetras. 


34. Thus those who with the eye of spiritual know- 
ledge perceive the distinction between the Kshetra and 
Kshetrajna, as well as (know) the means of libration of 
beings from Prakriti, they attain the supreme goal.* 

5Jgifqen«JT 

Hw ^'ts[snts«n?i: nun 

Thus ends chapter the thirteenth called the Yoga of 
distinction between Kshetra and Kshetrajna in the blessed 
Bhagavad Gita, the sacred secret, the divine wisdom, the 
science of Yoga, the colloquy between the Blessed Lord 
Krishna and Arjuna. 

• Those who know tliat the body (Kshetra) is the product of Prakriti 
and that the Kshetrajna is the spirit, as also that Prakriti is an 
illusion which disappears on the attainment of divine knowledge 
they reach the supreme goal. 



CHAPTER XIV. 


This chapter deals with the Giiuas of Prakriti 
(qualities of nature). The supreme Being creates 
the universe through His maya or Prakriti which is 
possessed of three Guiias or qualities, namely Sattva, 
Rajas and Tamas. The gunas bind the embodied 
self to the body. The Sattva is characterized by 
knowledge and happiness, Rajas by attachment, desire 
and activity, and Tamas by ignorance, delusions and 
indolence. 

The triad is never in equilibrium in any 
individual, one or the other being always predomi- 
nant. When Sattva is in ascendancy the result is 
peace and refulgence in all the senses and faculties. 
The predominance of Rajas is marked by greed, 
activity, desire, and restlessness. The prevalence of 
Tamas is noted by sloth, delusion, and heedlessness. 

When one realizes the fact that all actions are 
done by the Gunas and that there is no other agent 
or actor, and has abandoned love and hate and the 
whole of the dual throng and worships the Deity with 
firm faith and utmost devotion he transcends the 
Gunas and obtains eternal peace. 



q^’ *35; sR^ifir siqTqT srrqg^j^^ I 

q^ajTTcqi gqq: qn fefefira^ iT5n: mil 

CHAPTER XIV. 

The Blessed Lord spoke. 

1. I will again declare the supreme knowledge 
which is the best of all kinds of knowledge and by which 
all sages have attained perfection from here. 

irT5!gqTf«lc?I W ervIWITqcIT: I 
wsfq qtqaiqf^ Jf sqsrfsa ^ iRii 


2. Having resorted to this knowledge and attained 
unity with Me, they arc not born at the beginning of the 
creation, nor disturbed at its dissolution. 

^»ipTqT mfk ll^ll 

3. Mahat Brahma (My great Prakriti) is the 
womb, in which 1 place the seed : from that, O Bharata, is 
the birth of all creatures. 

qi: | 

araf jm fq?n iii^ii 

4. In all wombs, O son of Kunti, whatever forms are 
produced, Mahat Brahma (Prakriti) is their womb, and I, 
the seed giver, their father. 
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5% Ijnn: i 


5. O raighty'-armcd, Sattva, Rajas and Tamas, the 
Prakriti-born gunas (qualities), bind the imperishable 
embodied self to the body. 


iTRg:^ gi;fg H^n 

6, Among these Sattva, resplendent and restful on 
account of its purity, binds by attachment to happiness and 
knowledge, O sinless one. 


^ ?:nTTciw» • 

^n^sT ii'Sii 


7. Know Raj asa as characterized by passion; it is 
the source of desire and attachment ; it binds the embodied 
self, O son of Kunti, by attachment to action. 




8. But know Tamasa, O Bharata, as arisen from 
spiritual ignorance; it is the deludcr of all embodied beings; 
it binds by attachment to negligence, indolence and sleep. 
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^ Km: qfillfilT SlKct I 

^nsrniicq g ?m: ^ffsrqcg^ \\u 


9. Sattva attaches to happiness and Rajas to action, 
O Bharata, but Tamas enshrouding wisdom attaches to 
beedlessness. 


tSTEciiTarfwi^i i 

?51: ?ir: 5Rsf ?:5i^«Tr u^oii 


10. Overcoming Rajas and Tamas, Sattva predom- 
inates, O Bharata, suppressing Rajas and Sattva, Tamas 
prevails and overcoming Sattva and Tamas Rajas becomes 
uppermost. 


ITH ?R[T er^filrgrT llUH 


11. When in all gates of this body the light of 
knowledge appears, then it should be understood that 
Sattva has become predominant. 


5n?i^ iRaw 11^9.11 


12. Greed, activity, initiation of actions, restlessness 
^|id desire are born on the increase of Rajas, O Bharata. 
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grra?^ \\\\\\ 

13. Darkness, inactivity, hccdlessness and delusion 
are born when Tamasa predominates, O son of the Kurus. 

Sif^ g n55®r qifii ^5^ I 

atsRRjRSTJSJtfgq^j^ iKail 

14. If a person dies when Sattva is predominant, 
he attains to the pure regions of the know^ers of the 
highest truth. 

Tsife sra«f nc^T i 

ggr iKMi 

15. Meeting death during the predominance of Rajas 
one is born among those who are attached to action, while 
dying in Tamasa one is born in deluded wombs. 

16. The fruit of Sattvic actions is said to be peace 
and serenity, the fruit of Rajas actions is pain, while the 
fruit of Tamsic actions is ignorance (delusion). 

g-ig Tsisat stn a?r g i 
^ ‘ g \i\m 

17. From Sattva arises knowledge, from Rajas greed, 
and from Tamasa heedlcssness, delusion and spirit^f^I 
ignorance. 

Zl 
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5ra?q!yjtl%wr 3wt \\\a 

18. Those adhering to Sattva go upwards, those 
attached to Rajas remain in the middle, while the Tamsic 
who stick to the lowest gunas, go downwards. 


siPHi ®r^ i 

!pt¥qsEr ii^iii 

19, When the seer perceives that there is no agent 
other than the gunas, as also knows what is beyond the 
gunas, he attains to My Being. 


jpn^aTSfcftcq I 

IRoH 


20. Transcending the three gunas which are the 
source of the body, the embodied one is freed from birth, 
death, old age and pain and attains to immortality. 


c 


stSTfr 


Sflt I 

fe mg R: iRlii 


Arjuna spoke. 

21. By what marks, O Lord, is he recognised who has 
transcended the three gunas ; how does he conduct himself, 
and how does he overcome the three gunas. 



t 163 ] 

nwinf g at qnj;^^ i 

JT tfe ^TSt^lffT *f IRRII 


The Blessed Lord spoke. 

22. He hates not when light, activity, or delusion (the 
fruits respectively of Sattva, Rajas and Tamasa) confront 
him, nor does he wish for them when absent. 


^ 5011 IR^ll 

23. He who remaining indifferent is not disturbed by 
the gunas, and knowing, that it is the gunas which act, 
keeps firm and is not moved. 


iRyii 

24. To whom pain and pleasure are the same, who 
dwells in the self, to whom a clod of earth, stone and gold 
are alike, to whom desirable and undesirable are the same, 
who is wise and indifferent to censure and praise, 

^ IR^I 

25, To whom honour and dishonour are the same, who 
is the same to friend and enemies, and who has given up all 
undertakings, he is said to have crossed beyond the gunas. 
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!pin5««?ft?^cn5H|Pjjiw ii^ii 

26. He, who worships me with unfailing devotion, 
transcends the gunas, and is fit to be one with the Brahman. 


5J|Pir> f? q I 

g |R«II 

27. For I am the support of the imperishable and 
immortal Brahman, of eternal Dharma and of infinite bliss. 

qhft 5ITO llt«ll 


Thus ends chapter the fourteenth called the Yoga of 
the division of the three qualities of nature in the blessed 
Bhagavad Gita, the sacred secret, the divine wisdom, the 
science of Yoga, the colloquy between the Blessed Lord 
Krishna and Arjuna. 




CHAPTER XV 


In this chapter the universe is compared to the 
Aswath tree. Its form is not perceptible because it 
is an illusion and as such its beginning, middle and 
end are not known. It is the creation of Prakriti and 
is maintained by the Prakriti born Gunas. The sense 
objects are its flowers and fruits and the interested 
actionsof men make it firmly rooted. This illusion can 
end only by divine illumination which can be perceived 
when one abandons attachment, love, hate, etc. 
The embodied self is the eternal essence of the Supre- 
me Being, which abiding in the material body takes 
the mind and the senses under its control, and 
through them experiences pleasure, pain etc. 
When it leaves the body at death it carries away with 
itself their impressions. Sages blessed with divine 
illumination know the self, while those devoid of 
such illumination can not perceive it. 

The atman (self) is the energy, support, 
vitality and light of all beings. The Parmataman 
(the Supreme Self) transcends the Prakriti and is 
superior to the embodied self. He is therefore 
called the supreme Purusha. 



qnrffq ^ II til 

CHAPTER XV 

The Blessed Lord spoke. 

1. The aswath^ tree, whose roots^ are above and 
branches below® and whose leaves are the vcdic metres/ 
is said to be imperishable. He, who knows it knows the 
Vedas. 


WHsTT 3om^?^T feq^iqqisi: I 


2. Its branches are spread below and above. They 
are nourished by gunas and have sense objects as their 
buds. Below in the world of man stretch forth its (secon- 
dary) roots resulting in actions. 

1 Aswath tree means the Banian tree — it represents Bamasra or the 
endless stream of evolution. 

2 Hoots above— the universe is evolved from the Supreme Being who 
is figuratively alluded to as being above. 

3 Branches below — Branches means the products of the Prakriti in all 
their forms and varieties. 

4 Leaves are vedic metres— It means that the ritual portion of the vcdas 
propagates and protects the Samasra as the leaves protect a tree. 

No/e— This illusory universe, the product of Prakriti is spread on all sides. 
It is nourished by the gunas (qualities) of Prakriti, its flowers and 
fruits are the sense-objects, the desire for the enjoyment of which 
in the form of secondary roots prompts actions which make the 
illusion firm-rooted. 
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Jf el«itq55¥?m ^ gif^ g «qsi%T | 

3I«lc«I^*i flRqi null 

3. But its form in this world is not perceived as 
such^ nor is known its end nor its origin, nor its perma- 
nence. Having cut this deep-rooted aswath with the 
sharp weapon of non-attachment, 


?f?r: clcqftwrfif c»5?^ ^ »jq: | 

3^ sm qq: swjqt 

4. That abodet should be sought having gone 
whither no one returns; (saying ever with firm faith) 
“ I seek refuge in that adi-purushat from whom all this 
eternal manifestation has come forth". 


fqqfqjftfT Sl^qTcTrfqcqT | 

Rftfqgqn: qqqsq?# Iit^ii 

5. The wise who are free from conceit and delusion, 
who have overcome the evil of attachment, who ever dwell 
in the self, whose desires have been extinguished, and who 
are free from the pairs of opposites, such as pleasure and 
pain, they go to that eternal abode. 

• As such means as described in the two foregoing shlokas. Its 
form is not perceived as such because it is an illusion and changes 
every moment, 
t abod emplace. 

I adi'purusha^sprimieval spirit, 
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*1 ^ sf *i qig^; i 

«»^c«rT sf ci?[m qirf m ii^ii 

6. The place which cannot be lighted by the sun, the 
moon and the fire, and by attaining to which none comes 
back, that place is My supreme abode. 


wwisnt | 



7. Only a particle of My eternal essence having 
become jiva (soul) in the living bodies, draws the mind and 
the five sense organs seated in Prakriti, 

8. When the lord (Jivatma) takes a new body or 
leaves the old one it carries with it these (senses) as the 
wind (carries) the fragrance from its source. 

Jwsrw n^H 

9. Dominating the ear, the eye, the skin, the tongue, 
the nose and the mind, it enjoys sense pleasures. 

^CTRWSrffWcfmfq ggisf qi !I«>TTfNrrm^ I 

iitoii 

10. The deluded do not see it when leaving the body 
or when remaining in it, nor when enjoying or when joined 
with gunas, those only see it who have eyes of spiritual 
Icnowlcd^e, 
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H!T u^\ii 

11. The Yogins, who endeavour, see it seated in their 
hearts, but those who are devoid of spiritual knowledge 
and whose minds have not been purified, though striving, 
they do not see it. 

*i^T^c^TRi 3i»if i 

qqRtufe qqnsft ci#3t> fw% qnron. iitRii 

12. That splendour which residing in the sun illumi- 
nates the whole world, that which is in the moon and that 
which is in the fire, know that to be My splendour. 

yonftt gNvft; ii^^ii 

13. Entering the earth 1 support all beings by My 
energy and having become the moon full of sap I nourish 
all vegetation. 

»3^T snfnrqt i 

14. Abiding in the body of all living beings as 
Vaisvanara and in union with pranat and apanat 1 digest 
the four kinds* of food. 

* Four kiudtt of foods are as bhowu below — 

(1) Foods wliich are masticated or chewed as bread etc. 

(2) Foods which are sucked as a sugarcane. 

(3) Foods which are drunk or swallowed as milk, etc. 

(4) Foods which are lapped or licked as a chutuej. 

t Prana=to brealhe in, inspiration. 

X Apanacto breathe out, expiratiou. 


22 
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^tsi ^ lll'^ll 

15, I am seated in the hearts of all, from Me arc 
memory, knowledge, as well as their loss ; it is I who am to 
be known through all the Vedas ; 1 am the author of the 
Vedanta to be sure, and I am the knower of the Vedas. 


55 ^ llUll 

16, There are two beings, in the world, the perishable 
and the imperishable. All creatures are perishable, and 
the Kootastha (unchangeable) is called the imperishable. 


q <q r cW3 ^ggf; I 


17. But different (from these) is the supreme Purusha. 
He is called the supreme self, the indestructible lord, who 
entering the three worlds supports them. 


aicusfcsf 551% %% 51 3^<5ft5w; lK<iii 


18. Because I transcend the perishable, and am 
superior to the imperishable, therefore 1 am known in the 
world as well as in the Vedas as the highest Purusha* 
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5iTsn% i 

JTT 5ra¥n%!! OTtcf null 


19. The wise man, who knows Me thus as the 
supreme Purusha, He, the all knowing one, worships me 
with his whole being, O Bharata. 


ffe Ji«nJra i 

Wcl IRoll 


20. Thus this most secret science has been declared 
by Me, O sinless one ; knowing this, one becomes spiritually 
wise, and has done all that is to be done. 

srw nun 

Thus ends chapter the fifteenth called the Yoga of the 
Supreme Being in the blessed Bhagavad Gita, the sacred 
secret, the divine wisdom, the science of Yoga, the 
Colloquy between the Blessed Lord Krishna and Arjuna. 


Chapter xvi. 


In this chapter are described in detail the 
characteristics of the godlike and demoniac natures 
which were referred to in Chapter IX and it is 
explained that in order to attain the supreme goal 
(Nirvana) a godlike nature should be cultivated. Lust, 
anger (passion) and greed, — which constitute the three 
fold gate of Hell, should be abandoned. It is further 
enjoined that in the determination of what ought and 
what ought not to be done, the scriptures are to be 
the authority. 



^I'smq^n airs^ ii^ii 

CHAPTER XVI 
The Blessed Lord spoke. 

1. Fearlessness, purity of heart, steadfastness in the 
realisation of spiritual knowledge, alms-giving, control of 
the senses, sacrifices, study of scriptures, practice of 
austerity and uprightness, 

iRii 

2. Not injuring anything, truthfulness, absence of 
anger, renunciation, tranquillity of mind, absence of 
calumny, compassion for all creatures, uncovetousness, 
gentleness, modesty and absence of fickleness, 

ajHT 'jfe: jnfemfsfm i 

vn^ci ii^ii 

J. Energy, forgiveness, firmness, purity of body: 
absence of hatred and of pride ; these are the characteris- 
tics of a person born with godly nature O Bharata. 

3WT*f grTfiRiT?re«T qra iihh 

4. Hypocrisy, arrogance, self-conceit, anger, harsh- 
ness of language and ignorance are the characteristics of 
one born with demoniac nature. 
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m 5^: t^irfitsiTcftsfe qrtrs^r imn 

5. The divine nature is deemed for liberation while 
the demoniac nature is for bondage. Grieve not, O 
Pandava, thou art born with divine nature. 


fsfi fiieion: si)?R 3IT§^* qT«f ^ PJW |1^,|| 


6. There are two classes of creatures in this world, 
the godlike and the demoniacal ; the godlike has been 
fully described, hear now from me O Partha, about the 
demoniacah 

sif g g 5i5n *i I 

*? *iTfq gnRnd *! ^3 lidii 

7. The demoniacal creatures do not know either 
action or inaction ; there is neither purity nor good 
behaviour nor truth in them. 

3rac?I«rilfrlS ^ I 

fenWJrWjwtg^ IKJIl 

8* They say the world is unreal,’ supportless" and 
godless. ’ It is evolved by mutual union and its cause is no 
other than the gratification of lust. 

1. Unreal=i!4 fleeting i,e. it exists for a time and then disappears. 

2. Sup')ortIesSs:it is not based on dharma and adharma (right and 
wrong). 

3. Qodlesssssit has no creator. 
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arw^fcgsTSFm^ir: 8?m«i ancitsfem ii<j>ii 


9. Holding this view, these cruel people of small 
intelligence, and ruined souls, are born as the enemy of the 
world for its destruction. 




10. Following insatiable desires, filled with hypo- 
crisy, pride and arrogance, and holding false notions 
through delusion, they engage in evil deeds. 


g sROTTScngqif^T: i 
^mtqfltnqriTi null 

11, Engrossed in endless cares, ending only with 
death, and devoted wholly to sensual enjoyments, being 
convinced that they * alone are the supreme end. 


q>iii5q)JTra«[7qi^!!i«Jg3aqR ii^rh 

12. Bound by hundreds of chains of hope, devoted 
wholly to lust and wrath, they strive to amass wealth by 
unjust means for sensual enjoyments. 

* Theyssjjenaual pleasures. 
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JTOT sKifRsf j?5rhran^ i 
^ vifirsqfe iil^ii 

13, This has been gained by me to-day, that desired 
object I shall gain, this wealth is, and that also shall become 
Mine. 

JWT 55f; snsISl^ gm iqfq | 

IIIVJII 

H. That enemy has been slain by me, and others also 
1 shall slay, I am the Lord, I am enjoyer, 1 am successful, 1 
am powerful, 1 am happy, 


w8titsf5i3R5iwf^%)swi)sia i 

I?««nsrf^r5?n: II 


15. I am rich and of noble birth, who else is there My 
equal ? 1 shall perform sacrifices, I shall give alms, I shall 
rejoice. Such are the delusions of these spiritually blind 
people. 

st^«Rfefjf^5en»?n n>55n5!^«ifciT: i 
a^jrin: «i5Tnwt% qaf??! ii^H 

16. Confounded by many desires, entangled in the 
net of illusion, and deeply attached to the gratification of 
lust, they fall into a foul hell. 
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H^an 

17. Given to self-glorification, stubborn, filled with 
the pride of wealth and self-esteem, they perform sacrifices 
ostentatiously, simply for the sake of name and without 
regard to the shashtric injunctions. 

18. Clung to egotism, tyrannical power, haughtiness, 
lust and anger, these envious people hate Me (seated) in 
their own and other bodies. 

Mitsui siravjnm 1 

null 

19. I repeatedly hurl these cruel haters, the worst of 
men and evil-doers in the world, in demoniac wombs. 

’Ttfsfmq^T gpqrfjf 5ifH^ 1 
umsne^qr ?Trit qrsr^mJiT *7^17; iRoii 

20. Falling into demoniac wombs birth after birth, and 
not reaching Me, these deluded people sink into the lowest 
depths, O son of Kunti. 

qnJT: 5fJ>W«IT IR^II 

21. Lust, wrath, and greed, the three destroyers of the 
self, constitute the three-^fold gate of Hell. Therefore these 
three should be abandoned, 

23 
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«iT% q*it irfeqc. irrii 

22. A man, released from these three gates of darkness, 
O son of Kunti, works for his welfare and thereby reaches 
the supreme goal. 

m qnJrqinRi: i 

ST e fe%Rqisit% 51 ;t q?:i nfaq[^ [R\[\ 

23. He, who abandons the scriptural ordinances and 
acts according to his own will, obtains neither perfection 
nor happiness nor the supreme goal. 

^ricsn |R«|| 

NO 


24. Therefore the scripture is thy authority for 
deciding what ought and what ought not to be done, 
knowing this thou oughtest to perform acts prescribed by 
shashtric ordinances. 

snu ii^^ii 

Thus ends chapter the sixteenth called the Yoga of 
godlike and demoniacal natures in the blessed Bhagavad 
Gita, the sacred secret, the divine wisdom, the science of 
Yoga, the Colloquy between the Blessed Lord Krishna and 
Arjuna. 



CHAPTER XVll 

In the concluding shloka of the preceding 
chapter the scriptures are declared to be the autho- 
rity in spiritual matters. Arjuna therefore enquires 
as to the nature of the mental disposition, in relation 
to the Prakriti born Gunas, of those who worship 
with faith but do not follow the shastric ordinances. 

In answer to this question the Blessed Lord ex- 
plains that faith is an inherent quality in man but 
its nature varies with his mental disposition. Persons 
of Sattvic faith follow the gods and strive to lead 
godly lives and acquire divine knowledge. Those of 
Rajsic faith follow semi-gods and demons aud hanker 
after wealth and enjoyments, while persons of 
Tamsic faith follow the evil spirits and lead a life 
of sin and destruction. Foods, sacrifices, austerities 
and gifts which are attractive to different persons 
are also of three kinds according to their mental 
dispositions as determined by the three gunas. 

In conclusion it is declared that the three 
syllables OM, TAT, SAT, constitute the three-fold 
designation of the Supreme Being and these names 
are uttered on auspicious occasions appropriate to 
each of them. 


SRI 5at5[wtswiw* 

NO 

^ sr^giqTfNraT: i 

f^ST g «RT ^ scsreew: iiin 

CHAPTER XVII 
Arjuna spoke. 

1 . What, O Krishna, is the nature of the belief of those 
who worship with faith but do not follow the scriptural 
injunctions, is it Sattvic, Rajsic or Tamsic? 


%% ?it irii 

The Blessed Lord spoke. 

2, The faith of embodied beings, born of their nature, 
is of three kinds, Sattvic, Rajsic and Tamsic, hear about 
them. 


srg[t WRi i 

«r5ww>s«3f 3^> 51 e: ii^ii 

3. The faith of everyone, O Bharata, is according to 
his own nature. Man is made of * faith ; as is onc*s faith, 
so is he himself. 

* J^ade of faith means that faith is an inherent quality in man. 



t isi i 

msm: I 

?igj5% ?ii?Kn 3IW \m 


4. Sattvic persons worship Gods, Rajsic worship 
Yakshas and Rakshas, while others, the Tamsic people, 
worship ghosts and spirits. 


cieq?^ ^ ciqt 3RT: | 
ih^ii 

5. Persons who practice terrible austerities not 
enjoined by scriptural authority, who are full of hypocrisy 
and egotism, and are possessed of desire, attachment 
and might. 


nf ?!T^TOTSdsi«Pii^ ll^li 

6. Who torment the aggregate of the elements of * 
the body as well as Me, abiding in their hearts, know these 
deluded persons to be possessed of demoniac faith. 


fjm: i 
ndti 

7. The food which is agreeable to all is of three 
kinds and so are the worship, austerities and gifts. Hear 
of their differences now. 


♦ elementa of the bodyssthe five elements, ether, air, water, fire and earth* 
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STTg: I 

fepiJiT: fowiT 5^1 siT^t^x: iKli 

8. Foods which promote longevity, energy, strength, 
health, joy and cheerfulness and which are palatable, 
oleaginous with a lasting ehect and pleasing to the heart 
are loved by the Sattvic. 

sxTSi^T 5:xg:rit^TWSi^T: iitii 

9. Foods which are bitter, sour, saline, too hot, 
pungent, dry and burning are liked by the Rajsic; they 
cause uneasiness, suffering and disease. 

«>5isi clTTOfeqii;, ll^oll 

10. Foods which are insufficiently cooked, tasteless, 
putrid, stale, leavings, and unclean are dear to the Tamsic. 

11. That sacrifice is Sattvic, which is enjoined by 
scriptural authority, is obligatory and is performed with a 
settled mind by men who desire no fruit. 

3xf5i?xfvim g ^ i 

?5qlr wetas ^3ra*^ iiirii 

12. But that sacrifice which is performed, O best of 
the Bharatas, with a view to reward, or for ostentation, 
know it to be Rajsic. 



[ 183 ] 


«rss;Tf%?^f|5f ?iif cnn^r [\\\\\ 

13. That sacrifice is called Tamsic which is unautho- 
rised, in which no food is given, and which is devoid of 
mantras and gifts and is performed without faith. 

^^fe5i?pflT?r<33t5i 

g stiT^^ cR 1K«II 

H. Reverence to gods, Brahmans, preceptors and 
wise men, purity, straightforwardness, continence, and 
harmlcssncss are called bodily austerities. 

?ic«f m I 

Ri>:?tT?n¥q^!T ciq IKMI 

15. Words which cause no agitation and are true, 
kindly and beneficial as well as the repeated readings of 
the scriptures are called the austerities of speech. 

jr:siq15[: | 

16. Serenity of mind, good-heartedness, silence, self- 
control, purity of heart, these are called the austerities of 
mind. 

aiq;^Tq;Tr^{vi5^;^Tt^q^qRg83^ ll^®ll 

17. This three-fold austerity, practised with utmost 
faith by devout men not dc.^inng its fruit, is called 
SattyiC* 
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31^5 sihS craref ggswa^ u\<iii 

18. The austerity, which is performed with hypocrisy 
with the object of gaining reverence, honour and homage, 
is said to be Rajsic. It is uncertain and transitory. 

?iq; | 

SIT ciTmra33[Tf3*5. iiuil 

19. That austerity, which is practised through miscon^ 
ception with self torture, or for the purpose of ruining 
another person, is said to be Tamsic. 

^ SKT^ q qiq q 11^0 1 1 

20. That gift, which is given, knowing it as obligatory, 
and is given in a proper place, at a proper time, and to a 
worthy person from whom no benefit has been received, is 
said to be Sattvic, 

si?3q«KTO«f qr gq: i 

H 5!^ m\\\ 

21. But that gift, which is given in return for a ser- 
vice rendered, or with the object of gaining an advantage, 
or again is given with reluctance, is called Rajsic. 

q^fTTRig^tsag IR^U 

22. That gift, which is given in an improper place, at 
an improper time, and to an unworthy person without 
yespect but with coptempt, is called Tamsic. 
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5iSP»rfeif%isi: ^?f: | 

aifpirre?t*f mnw 5a ir^ii 

23. “OM, TAT, SAT,” this has been declared as the 
threefold designation of the Supreme Being. By these, in 
the beginning, were created Brahmans, Vedas and the 
sacrifices. 


fern: | 

f^R>rRi; iRttll 

24. Therefore the acts of the Vedic teachers, such as 
sacrifices, gifts, and austerities, prescribed by the scriptures, 
are always begun by uttering the syllable “OM”* 




25. Uttering the syllable TAT, and without aiming at 
the fruit, acts of sacrifices, austerity and various acts of 
gifts, are performed by the seekers of liberation. 


wffq ^^5?: qr^ 35*1^ iR^ii 

26. The syllable SAT is used in the sense of truth and 
goodness : it is also used on performing auspicious acts, O 
Partha. 

24 
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g fefe: I 

|R4I| 

27. The constancy of mind in worship, in austerity 
and in alms-giving, is also called SAT, and even the action 
for them is called SAT. 

qw 51 g ?I^q q> f? IP.Cii 

28. Whatever is offered in sacrifice, whatever is given, 
and whatever austerity is practised, and whatever else is 
done without faith is called ASAT, O Partha. It does no 
good cither here or hereafter. 


qt»nnT€# ^raji^qfqflnr- 

qtnt smr ii^tjn 


Thus ends chapter the seventeenth called the Yoga of 
three-fold division of faith in the blessed Bhagavad Gita, 
the sacred secret, the divine wisdom, the science of Yoga, 
the Colloquy between the Blessed Lord Krishna and 
Arjuna. 



CHAPTER XVIll. 


This Chapter sumiuarises what has been taught 
in the preceding seventeen chapters. It begins by 
defining Sanayasa and Tiyaga both of which mean 
renunciation with this difference that, while Sanyasa 
means the abandonment of all interested and selfish 
acts, Tiyaga signifies the abandonment of the fruit of 
all actions. Obligatory acts must not be abandoned, 
but they too must be performed without attachment, 
and without any desire for their fruit. Thus per- 
formed they purify the mind. 

Abandonment of actions through delusion is 
Tamsic renunciation. Their abandonment through 
fear of bodily pain is Rajsic renunciation, while the 
abandonment of the fruit of actions, obligatory and 
others, is a Sattvic renunciation. It is utterly im- 
possible to give up all actions, but one who abandons 
the fruit of actions is a true Tiyagi. 

For the accomplishment of all actions of 
whatever description five factors are essential, namely 
the material, the agent, the instrument, the effort 
and the divinity. This being the case, he, who considers 
himself alone as the doer, is ignorant of the truth. 

He, who does not consider himself as the agent, 
and whose mind is free from egotism, is not bound 
by his actions, the reason being that the fault does 
not lie in the action but in the mind, and one whose 
mind is pure and free from all selfish interests, his 
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actions are always free from evil whatever may be 
their nature. 

According to the difference in the Prakriti- 
born guuas (quality of nature), knowledge, action and 
actor as also Buddhi (intelligence), firmness and 
happiness are divided into three categories. The 
whole of the created universe is dominated by these 
gunas and there is no object on earth, in heaven or 
among the gods, which is free from the control of 
these gunas. Devotion to one’s own appropriate 
duty and the dedication of all works connected there- 
with to the Deity, control of the senses and mind, and 
meditation lead a man to the realization of the 
supreme reality and final emancipation. 




awiST^adts^lTq: 

SRiq ^qra 

'‘O 

q?TqT^ If^gq. 

cqmw 5t 5qt%:n il^ii 

CHAPTER XVlll 
Arjuna spoke. 

1. I wish to know O mighty-armed Hrishkesha the 
truth as regards sanyasa and tyaga, as also the distinction 
between them, O slayer of Kish. 

qiUqTqt ^Hnrt ?qT^T ?ffqw SRqqt filf : | 

gq^HqwScqiif snpfqm fq^ajon; iRii 

The Blessed Lord spoke. 

2. The wise men know sanyasa as the renunciation 
of all works performed with the desire for their fruit, while 
renunciation of the fruit of all actions is declared by sages 
as tyaga. 


q?[^qaq: Wi^ q rqT5qfil% ||^|| 

3. Some sages say that all action being sinful should 
be abandoned, while others aver that such actions as 
sacrifices, giving of alms, and the practice of austerities 
should not be abandoned. 
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>23 ^ 51^ r«nit I 

f? 3^«i5msi Brf^: sprn^^: iiv^ii 

4. Now listen, O noblest of the Bharatas, to my con-' 
sidered view about this tyaga. Tyaga, O excellent person, 
is declared to be of three kinds. 

qi??T5f5Wt: fl c*n5«f 

qift ^Tff eWHST liMi 

5. Actions such as sacrifices, alms-giving and 
austerities are not to be abandoned, but should be perform- 
ed. Sacrifices, gifts and austerities purify the sage. 

^riTwifqg f«T^r?;55Tf5ra i 

JRasmiftfe ^ qT«i ^Slcf TOQtWJI. Hill 

6. These acts, O Partha, must however be performed 
without any attachment, and without the expectation of a 
reward. This is my best considered conclusion. 

qf^r«rT*T5fnTO: ii«i 

7. The abandonment of actions enjoined as duty is 
not justifiable, their abandonment through delusion of 
mind is called Tamsic. 

?fcq>iT I 

tTSrer cqT*f ^sr c«rT»Nw5 5!^ Ild|| 

8. If one abandons an action considered troublesome 
through fear of bodily pain, he performs Rajsic tyaga by 
which he does not gain the fruit of renunciation. 
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NO 

cSf^T ^ ^3 ^T»T:5n!?3«R> Jm: ||<?,|| 

9. When an obligatory act is performed, O Arjuna 
thinking it as a duty, by abandoning attachment and with- 
out the expectation of a reward, such abandonment is 
considered to be Sattvic tyaga. 

fgW3m: IKoii 


10* A person who does not hate an unpleasant act, 
nor shows any attachment to a pleasant one, such a wise 
man possessed of Sattvic qualities and free from doubts is 
a true tyagi. 

53 H^ll 

11. A corporeal being cannot abandon actions in their 
entirety; verily he, who renounces the fruit of action, is 
said to be a true tyagi. 


fii«T g q^Tor: «k55h i 

sqqcqrqi^qt Seq 3 g ^fffqrfeqi ii^^iii 

12. The fruit of action after death of a non-tyagi is 
of three kinds, good, bad and mixed ; but none of a 
sannyasi. * 

• Because a sannyasi is not attached to the action or its fruit. He does 
it $13 a ditty and dedicates it to the deity. 
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^ I 

«E!i«5^ ^?ii?3 sit^if^ fes[^ «3 ^«r4’Jtiii;. IH^II 

13. For the successful accomplishment of all actions 
five factors, as stated in the Sankhya science, are essential, 
these thou know from Me, O of mighty arms. 

atfqgi^ a«JT ^?!T g I 

qsanj^ iil«li 

H. (They are) the material, the agent, the different 
instruments, the various and separate efforts and divinity, 
the fifth, 

jr: i 

fqitjf gi ?T<Pi 

15. Whatever action a man docs by his body, mind 
and speech, be it lawful or unlawful, these five arc its 
causes. 

qirikntrmsf 1:^55 g q: i 
^ qijqfa 

16. Now such being the case, he who considers him- 
self alone as the agent through faulty understanding, that 
fellow of perverted mind knows nothing. 

^cqrfq « 

17. He, whose nature is not egotistical, and whose 
mind is not tainted, even by killing these people he neither 
kills nor is bound by his action. 
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«Ki| 1^;^% 

18, Knowledge, the thing to be known, and the 
knower, constitute the threefold impulse to an action. 
The instrument, the object and the agent, arc the threefold 
basis* of an action. 

irnf «Kif g | 

ei»^Icr=5^ ?II?arfq ||^<\|| 

19, Knowledge, action, and the agent are described in 
the Sankhya science to be of three kinds, according to the 
difference of gunas. Hear them precisely. 

IRoH 

20, Know that knowledge to be Sattvic, by which one 
secs one imperishable and undivided reality in all the 
separate beings. 

g ?IWTiT I 

%% awTsf Hr^ii 

21, And know that knowledge as Rajsic, by which one 
sees in all created beings endless entities of different 
descriptions all separate from each other. 

g cirniT^ig^TSciTi^ 

22, That knowledge by which one clings, without 
reason and without knowing the truth, to one object as if 

it were the whole, is stated to be w orthle ss and Tamsic. 

• This means that all action is inherent in the assemblage of these 

three constituents and that no action can exist if one or more of 
them be absent, 

25 
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♦ . 

wWrf saH. i 

^ «rac<snfew5«*i^ ll^^ii 

23. An obligatory act, done without attachment, and 
without love and hate by a person not desiring its fruit, is 
called a Sattvic act. 

^*5 Walter m jif: i 

?IS[T5ra[g^TSaJ^ iRail 

24. But an act, involving much trouble which is done 
by an egotistical person desiring its fruit, is called Rajsic. 





IR<^ll 


25. An act undertaken through delusion without any 
regard of consequences, loss or injury, and one’s own 
capacity (to perform it), is called Tamsic. 




c: IR^Il 


26. An agent, who is free from attachment, is not 
given to egotism, is possessed of firmness and enthusiasm, 
and remains unmoved by success as well as by failure is 
said to be Sattvic. 

|R«ii 

27. The agent who is passionate, desirous of the fruit 
of action, greedy, cruel, unclean and given to fits of joy and 
sorrow, is called Rajsic* 
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5E>3^ g «ivaf 5!nra \\^<c{\ 

28. The agent who is unsteady, vulgar, obstinate 
wicked, dishonest lazy, despondent and procrastinating, 

is said to be Tamsic. 

>55131*1 iR^H 

29. Listen, O Dhananjaya, to the differences of buddhi 
and firmness, which are of three kinds by reason of the 
gunas, and which will be fully and separately explained 
(by Me). 


358f 53 *n Jarqw erferqft ii^oii 

30* That buddhi is Sattvic, O Partha, which knows 
action and inaction, what should and what should not 
be done, fear and fearlessness, and bondage and liberation. 

*wfT >3if;i>3jf g 3ii*T gT3n*l&3 *gr I 
spwrqcsisiRTfa m qra cisr# 

31. That buddhi is Rajsic, O Partha, by which one 
does not know properly the distinction between dharma 
and adharma and between what should and what should 
not be done. 

>3*lfilfe *TT aTOTfrlT | 

?i3rhil^3q^is3 3^: ii^5<ii 

32. That buddhi which is covered by darkness, and 
which considers adharma as dharma, and sees in all things 
the reverse of reality, is Tamsic, O Partha, 
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*iHt^i5»itfl^?:in5rT ^fe:5fT qT«l ^nfew*^ ii^^ll 


33. That unwavering firmness, with which, through 
Yoga, the functions * of the mind, of vital powers, and of 
the senses arc kept under control, is Sattvic, O son of 
Pritha. 

w g i 

'3%: qra ii>\j|i 

34. But that firmness, O Arjuna, by which a person 
desiring the fruit of his actions, eagerly holds to dharma,t 
pleasures, and wealth is Rajsic, O Partha. 


SI fegaifci i|fa: qw enq# \\\^\\ 

35. The firmness by which a stupid man does not give 
up sleep, fear, grief, depression, and lust, is Tamsic ,0 
Partha. 

j»3Tn ^ I 

5:^T!Tr *3 ll^^ii 

36. Now hear from me, O best of the Bharatas, the 
threefold division of happiness which one enjoys by 
repeated t practice and by which pain comes to an end. 

• Functions kept under control. This means that these functions 

ftre pelformed without attachment and without any desire for a reward, 
t Kspedted practice in Smadhi (profound meditation.) 
t Dharmawduty. 
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«t{^^ sitTl5TncJI3fe[SI5EITc{3IH, ll^QII 

37. That happiness, which in the beginning is like 
poison, but is like nectar in the end, and is produced by the 
tranquillity of one's own mind, is called Sattvic, 

fqqftq clcl^ ^T5l^ llli<lll 

38. That happiness, which results from the contact of 
the senses with their objects, and which in the beginning is 
like nectar, but is like poison in the end, is said to be 
Raj sic. 

f5|J[ra^SWT^>c«f II^V,|| 

39. The happiness which in the beginning as well as 
at the end deludes the mind and results from sleep, in-* 
dolence, and heedlessness, is called Tamsic. 

ST ctqfei qt ^fir ^3 qr 3*1: 1 

40. There is no being on earth, or in heaven, or among 
the gods that can be free from these three gunas (qualities) 
born of Prakriti (nature). 

g q<?Tq 1 

41. The duties of Brahmans, Kshatriyas, Vaishas and 
Shudras are divided, O Pramtapa, according to the gunas 
born of their respective natures. 
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wit ^ et \ 

9R RWRSn^ ll«^H 

42. Control of the mind and senses, practice of 
austerities, purity (cleanliness), patience, rectitude, know- 
ledge, spiritual perception and belief in God arc the qualities 
of a Brahman born of his nature. 

43. Bravery, energy, firmness, skill, not turning back 
in battle, giving of alms and lordliness are the qualities of 
a Kshatriya born of his nature. 

|0[^Tfq R5(IR3RC. Il««ll 

44. Agriculture, cattle-breeding, and trade are the 
nature-born duties of a Vaisha, while menial service is the 
nature born duty of a Shudra. 

^ sflir jtc: i 

45. Man devoted to his own proper duty attains 
perfection. Listen how he attains perfection by devotion 
to his own duties. 

*ra: ni^RTaRt i 

rwrdit 

46. By worshipping Him from whom all beings have 
evolved and by whom all this (universe) is pervaded, with 
devotion to one’s own duty, man attains perfection. 
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sRif f^aiatfa iiij^ii 

47. Better is one’s own duty though devoid of merit 
than the duty of another well performed. By doing one’s 
natural duty one does not incur sin. 


48. One’s own duty though faulty should not be 
abandoned, O Partha ; since all actions are shrouded by 
faults as fire is by smoke. 

f^IcJTT I 

49. He, whose buddhi (reason) is not attached 
anywhere, whose self is under control, who is free from all 
desires, attains through renunciation * the supreme state of 
perfection which is actionless, t 

nrat q«n m ^ i 

fj!SI qu 11^0 H 

50. Now hear from me briefly, O son of Kunti, the way 
in which a man who has attained perfectiont reaches the 
Brahman. This is the ultimate end of spiritual knowledge. 

• renunciation=abar)donment of selfish acts performed for their fruit, 
f uctionlessssnieans that state iu which action ceases to bind, 

X PerfeCtionssfreedom from the bondage of action. 



[ 200 ] 


|?pjt <gg^nc ffw ^fserw ^ i 

«n5i«itnq^ ^qrf^: hh^ii 

51. He, who is endowed with pure reason, who has 
controlled his self with firmness, who has abandoned sound 
and all other sense objects, and has cast off love and 
hatred, 

52. Who lives in a lonely place, eats but little, who 
has subdued speech, body and mind, and who is always 
engaged in meditation and concentration, and is indifferent 
to worldly enjoyments, 

fqilq: ?n!rl> 

53. Who has abandoned egotism, violence, arrogance, 
lust, anger and property, who is free from self interest, and 
has attained peace of mind, he is fit to become one with 
the Brahman. 

srcraT^T g i 

5RS ^#3 ii«^«ii 

54. Having become one with the Brahman, and attained 
mental serenity, he neither grieves nor desires, and treating 
all creatures alike, he obtains supreme devotion to Me, 

qTgffl5n5ITf?T I 

crat m gqfRTOl. 

55. By (that) devotion he knows truly what and who 
1 am, and thus knowing me in truth he forthwith enters 
into Me. 
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:ai>sRf ii^^ii 


56. By taking refuge in Me, while ever performing all 
actions, he reaches, through My grace, the eternal, imperish- 
able abode. ^ 


ufa neq?:: i 

qfejqtqgq^f^ Jrfe^: «gr?T5f aq in^®ii 


57. Resigning all actions to Me with all thy heart, 
resting upon Me and resorting to buddhi Yoga,t always fix 
thy heart on Me. 


sra IIVII 

58. Fixing thy heart on Me thou shalt overcome all 
difficulties through My grace. If through egotism thou wilt 
not hear Me (then) thou shalt perish. 


fq«qq sqqisnq’^ q^^cqt n^tu 

59. If through self-conceit thou believest that thou 
wilt not fight, vain is this resolution of thine. Thy nature 
will force thee to fight. 

^ abodesrstate 

t Buddhi YogaesYoga of mental trainjuillity 

26 
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sRiJott I 


60. Tied as thou art, O son of Kunti, by thy own 
nature-born actions, thou shalt be forced to do against 
thy will what thou dost not wish to do through delusion. 


nmr n^^ii 


61. The Lord, O Arjuna, dwells in the hearts of all 
beings, and revolves all creatures by His maya as if they 
were mounted on a machine. 


*T«a wa i 

a?si«rr^rtpct Jnrli^ 


62. Take refuge in Him with all thy being, O Bharata, 
by His grace thou shalt attain the supreme peace, and reach 
the eternal abode. 


am 55 ii^ii 


63. Thus the most secret knowledge has been declared 
to thee by Me; now reflect on it thoroughly, and then do 
as it pleases thee- 
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jjjt: grai: I 

& gsfirfe ?tc»t ^ f5?tn Ilian 

64. Listen again to my most secret and supreme 
teaching; thou art very dear to Me, therefore I shall declare 
it (again) for thy benefit. 


HfqilT flq «![# q?IT5ft Bi I 

^ H%3IT% fsrotsfe ^ llit^ll 


65. Fix thy mind on Me, be My devotee, worship Me, 
and do homage to Me, then thou shalt reach Me, I declare 
it to thee in truth, for thou art dear to Me. 


BTST I 

Be ?qT Bhjfe'SBlfe BT Iliill 


66. Abandoning all religious acts, take refuge in Me 
alone, I shall free thee from all sins, do not grieve. 

If siraq^TB i 

B qi*s!f B B BT Ili«i| 

67. This (secret knowledge which has been taught) 
to thee must not be told to any one who has not practised 
austerities, nor to one who is not My devotee, nor to him 
who does not wish to hear it, nor again to any one who 
speaks ill of Me. 
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Xfi I 

jjfe w 3;?5JT in^«q?*refs[ra: ii^<£ii 

68. He, who with steadfast devotion to Me, will explain 
this supreme secret to My devotees, shall without doubt 
come to Me. 


^ 3r fsw®wi: i 

arfiren ff g & ^1% nUii 


69. There is none among men who will do more loving 
service to Me than him, nor is there any one in this world 
who will be more dear to Me than him. 


sr 5ji igrwf i 

?rT«w?f5T ft nfe; ndoii 


70. He, who will study this sacred dialogue of ours 
shall be deemed by Me to have worshipped Me by the 
sacrifice of knowledge. 

5ftsfq55Rwwi^«ifmcg«iTc3wi?RiJtrrni^ il<9tii 

71. Any person, endowed with faith and free from 
malice, who will even hear this (dialogue), shall be 
liberated from sin, and shall attain to the happy world of 
the righteous. 
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NO 

gsfgj^ I1«T^1I 

72, Has it (My speech) been heard by thee, O 
Partha, with undivided attention, and has thy delusion of 
ignorance been destroyed, O Dhananjaya ? 

3T3i5f ggrra 

cgc!I«Tc(1fHqi=E5rT I 

Arjuna spoke. 

73. My delusion is removed. I have regained my 
thinking power through Thy grace, O Imperishable Lord. 
1 have become strong in mind, my doubts have gone, and I 
will do Thy bidding. 


?TaT9[faWI«?hw|?f da?^q[^|liS«ri 


Sanjaya spoke. 

74. Thus I have heard this wonderful, and hair-raising 
dialogue between Vasudeva and Mahatma Arjuna. 


6*irasrcn^^^fi|5gm5 i 

ii)»f i|«mi 

75. Through the favour of Vyasa I have heard this 
most transcendental and secret Yoga from Krishna, Lord 
of Yoga, speaking Himself. 
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5WT g^?nfiT g gi^f - ii®*^il 


76. O King, remembering again and again this 
wonderful and holy dialogue between Lord Krishna and 
JiArjuna 1 rejoice again and again. 


cisa 1 

^ jq: 351: himu 


77. O Kmg^ recalling to mind repeatedly that wonder- 
’ ful form of Han, great is my amazement and I rejoice over 
and ovei again. 

sititwR:: qrqf \ 


7cS Where theic is Lord Kiishna, the master of the 
Yoga, and where there is Arjuna, the archer, there is 
fortune, victory, prosperity ever-lasting, and polity* This 
IS my considered opinion 

aigilqsnqt 

q>*ft qraT^T^S[l>S«Jiq: ll^dll 

Tijus ends chapter the eighteenth called the Yoga of 
kbera|ion? in the blessed Bhagavad Gita, the sacred 
sejiref, di\me wisdom, the science of Yoga, the 

Golloig^^y^keWeen the Blessed Lord Krishna and Arjuna. 






